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PREFACE. 


There are three great motives that urge us to humility. It 
becomes me as a creature, as a sinner, as a saint. The first we see 
in the heavenly hosts, in unfallen man, in Jesus as Son of Man. The 
second appeals to us in our fallen state, and points out the only 
way through which we can return to our right place as creatures. 
In the third we have the mystery of grace, which teaches us that, 
as we lose ourselves in the overwhelming greatness of redeeming 
love, humility becomes to us the consummation of everlasting 
blessedness and adoration. 


In our ordinary religious teaching, the second aspect has been too 
exclusively put in the foreground, so that some have even gone to 
the extreme of saying that we must keep sinning if we are indeed 
to keep humble. Others again have thought that the strength of 
self-condemnation is the secret of humility. And the Christian life 
has suffered loss, where believers have not been distinctly guided 
to see that, even in our relation as creatures, nothing is more nat- 
ural and beautiful and blessed than to be nothing, that God may 
be all; or where it has not been made clear that it is not sin that 
humbles most, but grace, and that it is the soul, led through its 
sinfulness to be occupied with God in His wonderful glory as God, 
as Creator and Redeemer, that will truly take the lowest place be- 
fore Him. 


In these meditations I have, for more than one reason, almost 
exclusively directed attention to the humility that becomes us as 
creatures. It is not only that the connection between humility and 
sin is so abundantly set forth in all our religious teaching, but be- 


cause I believe that for the fullness of the Christian life it is indis- 
pensable that prominence be given to the other aspect. If Jesus is 
indeed to be our example in His lowliness, we need to understand 
the principles in which it was rooted, and in which we find the 
common ground on which we stand with Him, and in which our 
likeness to Him is to be attained. If we are indeed to be humble, 
not only before God but towards men, if humility is to be our joy, 
we must see that it is not only the mark of shame, because of sin, 
but, apart from all sin, a being clothed upon with the very beauty 
and blessedness of heaven and of Jesus. We shall see that just as 
Jesus found His glory in taking the form of a servant, so when He 
said to us, 'Whosoever would be first among you, shall be your ser- 
vant,' He simply taught us the blessed truth that there is nothing 
so divine and heavenly as being the servant and helper of all. The 
faithful servant, who recognises his position, finds a real pleasure 
in supplying the wants of the master or his guests. When we see 
that humility is something infinitely deeper than contrition, and 
accept it as our participation in the life of Jesus, we shall begin to 
learn that it is our true nobility, and that to prove it in being ser- 
vants of all is the highest fulfilment of our destiny, as men created 
in the image of God. 


When I look back upon my own religious experience, or round 
upon the Church of Christ in the world, I stand amazed at the 
thought of how little humility is sought after as the distinguish- 
ing feature of the discipleship of Jesus. In preaching and living, in 
the daily intercourse of the home and social life, in the more spe- 
cial fellowship with Christians, in the direction and performance 
of work for Christ,—alas! how much proof there is that humility 
is not esteemed the cardinal virtue, the only root from which the 
graces can grow, the one indispensable condition of true fellow- 
ship with Jesus. That it should have been possible for men to say of 
those who claim to be seeking the higher holiness, that the profes- 
sion has not been accompanied with increasing humility, is aloud 
call to all earnest Christians, however much or little truth there 
be in the charge, to prove that meekness and lowliness of heart 


are the chief mark by which they who follow the meek and lowly 
Lamb of God are to be known. 
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Lord Jesus! may our Holiness be perfect Humility! 


Let Thy perfect Humility be our Holiness! 
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DETAILED BIOGRAPHY 
OF ANDREW MURRAY 


Introduction 


Andrew Murray was a much loved Pastor, much appreciated 
speaker at religious conventions, and a much read writer of devo- 
tionally-oriented Christian publications in his day. His popularity 
continues to this day. This book is focused on the life of Murray 
and his efforts at spreading the gospel of Christ far and wide with 
his teachings and writings. 


Early Life 


Andrew Murray was born in 1828 in Graff Reinet, South Africa. 
He was the second child of Andrew Murray Sr. (1784-1886) who 
was a Scottish Presbyterian serving the Dutch Reformed Church 
of South Africa. Andrew’s mother, Maria Susanna Stegman, was of 
French Huguenot and German Lutheran descent. 

Murray had an incredible Christian heritage growing up. His 
father, Andrew Murray, Sr. was a Scottish pioneer minister and 
evangelical leader of South Africa. He was born into a pious Aber- 
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deenshire family and studied at Aberdeen University, where he 
felt called to be a missionary to Newfoundland. However, when 
George Thom went to Scotland (1819-1820) to recruit ministers 
for the Dutch Reformed Church (DRC) in South Africa, Murray was 
one of five students who volunteered. 


In 1822 he was ordained and inducted into the vast frontier par- 
ish of Graaff- Reinet. He identified completely with the Afrikaner 
people, marrying one of them, sixteen-year-old Maria Stegman. 
She bore him six sons, five of whom became ministers of the DRC, 
and four daughters, all of whom married ministers. His evangel- 
istic zeal transformed the whole frontier community. He brought 
so many people to an active Christian faith that out of his original 
parish eight new self-supporting congregations were created dur- 
ing his life-long ministry there. He served for many years as clerk 
of the synod and was once synod moderator. Murray was the driv- 
ing force that began the transformation of the DRC in the Cape 
from a dry formal state into a dynamically evangelical church that 
reached out to all those who spoke Afrikaans, Cape coloured as 
well as white. 


Andrew and his brother John were always the closest of compan- 
ions. John was quiet, thoughtful, studious, slow of speech, and 
gave early signs of the grace that was in him. Andrew was a boy of 
somewhat exuberant spirits, less quiet and less studious than his 
elder brother, but active of body, quick in thought and speech, of 
a retentive memory, and able easily to assimilate knowledge. The 
two lads were in many respects a contrast. John was the true son of 
his father; silent, reserved, and cautious in word and act. Andrew 
reflected in his features and character, the bright and eager dispos- 
ition of his mother. In spite of this difference of temperament, or 
perhaps, because of it, the brothers cherished the highest affection 
and regard for each other. John frankly admired the talents of his 
younger brother and kept beside him through all their ten years 
of study; and Andrew revered John’s steadiness of character and 
sobriety of judgment, while he tried to emulate his industry and 
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his methodical habits of work. The ties of affection and esteem 
which united the brothers endured throughout the years of their 
ministry. 


% koe 


Education 


In 1838, Andrew and his brother John went to study in Scotland. 
They trained with their uncle, the Rev. John Murray, and often 
spent long evenings sharing about the word of God. The year 
Andrew and John arrived in Scotland a dramatic spiritual awaken- 
ing began sweeping across the country. In the spring and fall of 
1840 William Chalmers Burns, the primary human agent used of 
God in igniting that bona fide revival, visited and ministered in 
Aberdeen for several weeks. He preached to densely crowded audi- 
ences in three separate churches each Sunday. Every weekday he 
led prayer meetings in the morning and afternoon, then gave a 
public address in the evening. Untold hundreds or even thousands 
of people came under pressing conviction of their sin, cried out to 
God for mercy, and were saved at that time. Burns was a frequent 
guest in Rev. John Murray’s home. Andrew and John had the op- 
portunity to converse with the evangelist about spiritual matters 
and to witness first-hand many of the stirring spiritual events 
then unfolding in Aberdeen. 


After leaving Aberdeen, Burns wrote Andrew and John, urging 
them not to delay in turning to Christ as their Savior. But des- 
pite all those advantages, neither Andrew nor John was converted 
under Burn’s ministry. 


The Murray brothers excelled in their studies. They were admitted 
to Marischal College, Aberdeen. While heartily commending them 
for their academic success, their father earnestly wrote to them 
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about the greater importance of their Christian conversion: One of 
his many letters to them goes thus, “I am well aware, my dear boys, 
that neither you nor I can ever change the heart. But let me entreat 
you both, with all the intense affection of a Christian clergyman 
and a loving father, to pray daily that God may in mercy be pleased 
to do so by His Holy Spirit. Many distinguished students have been 
taken away by death in the midst of their literary and scientific 
pursuits. Although, I trust God will spare you long to be useful in 
the world, yet should He take one or another of you away in youth, 
the consolation of the bleeding hearts of parents would not be 
that you had excelled in human acquirements, however import- 
ant in themselves, but that there was reason to believe that you 
died in the Lord.” 


Nine months later, on August 1, 1844, he wrote similarly: “Every 
parent wishes to see his family ‘getting on,’ as it is termed, but 
what unspeakable joy for the heart of a Christian parent to hear 
good ground for believing that his children shall have an eternal 
inheritance in Heaven. When may I through the free grace of God 
have this soul’s joy with respect to you both? Do not think I am 
needlessly anxious. Every letter I write to you may be the last 
you may receive from me. One of our nearest neighbors spoke to 
me in tolerable health on Monday and died on Tuesday. This is a 
digression, but with such warnings, we ought to live and act as 
dying creatures.” Before that letter reached Aberdeen, Andrew had 
written to inform his father that he had decided to devote his life 
to pastoral ministry. After receiving that intelligence, the father 
immediately responded: “I have now to congratulate you on your 
choice of a profession and rejoice that the Lord has been pleased to 
incline your heart the way He has done. I trust, however, my dear 
boy, that you have given your heart to Jesus Christ, to be His now 
and His forever, to follow Him through good and through bad re- 
port.” Andrew and John graduated from Marischal College, the lat- 
ter as the salutatorian of their class, the following spring. By then 
John had also determined to prepare for the Christian ministry, 
so he and Andrew decided to pursue their theological education 
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at the Academy of Utrecht in Holland. News reached Andrew and 
John of the revival going on in Mottlingen, Germany led by Johann 
Blumhardt. It had started through an extraordinary deliverance 
and led to revival, healing, and miracles. Andrew and John went 
to meet with him and "saw firsthand the ongoing work of God’s 
power in his own time." 


The two brothers became members of Het Réveil, a religious re- 
vival movement opposed to the rationalism that was in vogue 
in the Netherlands at that time. Both brothers were ordained by 
the Hague Committee of the Dutch Reformed Church on 9 May 
1848. Sometime during his first autumn at Utrecht, Andrew Mur- 
ray experienced a personal spiritual transformation that he ever 
afterward called his conversion. In a letter dated November 14, 
1845, he informed his parents of his spiritual rebirth: “My Dear 
Parents, It was with very great pleasure that I today received 
your letter containing the announcement of the birth of another 
brother. And equal, Iam sure, will be your delight when I tell you 
that I can communicate to you far gladder tidings, over which 
angels have rejoiced, that your son has been born again. 


“For the last two or three years there has been a process going on, 
a continual interchange of seasons of seriousness and then forget- 
fulness, and then again of seriousness soon after. But after Icame 
to Holland I think I was led to pray in earnest; more I cannot tell, 
for I know it not. ‘Whereas I was blind, now I see’ [John 9:25]. I was 
long troubled with the idea that I must have some deep sight of my 
sins before I could be converted. And though I cannot yet say that 
Ihave had anything of that deep special sight into the guiltiness of 
sin which many people appear to have, yet I trust, and at present, 
I feel as if I could say, Iam confident that as a sinner I have been 
led to cast myself on Christ. What can I say now, my dear Parents, 
but call on you to praise the Lord with me? At present, Iam ina 
peaceful state. I cannot say that I have had any seasons of special 
joy, but I think that I enjoy true confidence in God.” 


ANDREW MURRAY 


Many Christian parents today similarly have the blessing of wisely 
urging and fervently praying their children to Christ, even when a 
considerable number of years are involved in that process. 


% 


Relationship and Marriage 


Murray was a capable, consecrated, and confident Christian minis- 
ter who enjoyed marked success in his endeavors in life. A family 
member wrote of him in his early years of ministry: “Andrew is so 
bold, he carries the day. ‘Never fear’ is his motto. He never antici- 
pates difficulties or refusals. With Andrew an idea suggests itself, 
approves itself to his judgment and then he never rests till it is 
carried out.” This appears to have been Murray’s general outlook 
on and approach to life. While such a confident outlook and bold 
approach often brought him success, they likely contributed to his 
failure in his first proposal of marriage. In 1854, at age twenty-six, 
Murray was honored to be one of two delegates sent to England 
to represent to the British Government the interests of the British 
and Dutch settlers he ministered to in the Orange River Sover- 
eignty. The ORS was the large region between the Orange and 
Vaal Rivers in South Africa. Shortly after returning to South Africa 
from England in May 1855, Murray was introduced to Howson 
Edwards Rutherfoord, a respected and influential Christian mer- 
chant, philanthropist, and politician in Cape Town. Rutherfoord, 
his wife, and his children belonged to the Church of England. 
Though they were devoted to their own denomination, the Ruth- 
erfoords’ Christian sympathies were broad, and they were well- 
known for their generous hospitality to missionaries of every so- 
ciety and denomination. 


Upon meeting Murray, Rutherfoord promptly invited the young 
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clergyman to join his family for dinner at their home on Herschel 
Estate near Claremont, one of the southern suburbs of Cape Town. 
After that, Murray was a regular and welcome guest at the Ruth- 
erfoords’ home and table. As the hospitable Mr. and Mrs. Rutherfo- 
ord were inclined to do with some of their guests, before long they 
invited Murray to stay in their home for a time. Murray, who had 
just turned twenty-seven years of age, soon began to be attracted 
to the Rutherfoords’ twenty-year-old daughter, Emma. Emma’s 
older sister, Mary, was married and lived with her husband in: 
India, while Emma’s older brother, Frederic, was pursuing his edu- 
cation in England. Emma also had two younger sisters, Ellen and 
Lucy, both of whom were still living at Howson Rutherfoord me- 
morial fountain inscription 


Since the time of Mary’s marriage three years earlier, Emma had 
inherited the title of ‘Miss Rutherfoord’ and carefully fulfilled 
her duties as the eldest daughter at home by paying calls with 
her mother, helping to receive visitors, and keeping the weekly 
household accounts. Emma taught children’s classes at the High 
Church School in Claremont, regularly visited the sick and poor, 
and carried out a tract distribution ministry. Emma and her 
sisters were taught at home by their mother and visiting govern- 
esses and masters. Besides studying such basics as reading, writ- 
ing, grammar, literature, arithmetic, history and geography, the 
Rutherfoord girls also received lessons in French, Italian, German 
and Dutch. Emma and her sisters were also trained in skills that 
were considered essential for accomplished young women in the 
Victorian era — music (both singing and playing the piano), fancy 
needlework as well as drawing and painting. Emma was an avid 
reader and had an appreciation for a wide variety of books. 


As Murray observed and learned more about Emma he was im- 
pressed with her and his heart was drawn to her. Though he had 
known her less than a month, he concluded he desired to marry 
her. He further decided to propose to her straightaway, apparently 
presuming she would be receptive to that. As it turned out, he was 
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completely mistaken. Besides the fact that his proposal was totally 
unexpected, it was also poorly timed. Emma and Ellen were right 
in the middle of helping with a children’s birthday party for the 
five-year-old son of some neighbors, Mr. and Mrs. Boyle. Mr. Boyle 
was Aide-de-camp to Cape Colony’s new Governor, Sir George 
Grey. In addition to a sizeable group of children, the party was to 
be attended by Sir George and Lady Grey themselves. Young Mor- 
daunt Boyle’s birthday was on Thursday, June 21. 


After spending that entire morning at the Boyles’ house finishing 
the decorating, Emma and Ellen returned to their own home. 
They planned to be back for the party the latter half of the 
afternoon. Murray had left the Rutherfoords’ home that morning 
but returned ‘most unexpectedly’ early that afternoon. Finding 
Emma alone, he presented her with a rather businesslike proposal 
of marriage. She was so completely stunned by it that she was un- 
able to make any reply. Instead, she fled to her bedroom and locked 
herself in. When Ellen, who had gone out riding, returned home, 
she found her sister, very uncharacteristically, in an overwrought 
state. As a result of these unfortunate developments, both sisters 
were too upset to return to the Boyles for the birthday party. 
Murray retreated from the Rutherfoords’ home feeling confused, 
distressed, and embarrassed at what he had unintentionally pre- 
cipitated. 


The next morning Emma composed a written refusal to Murray’s 
proposal: 


“Dear Sir, It was with feelings of perfect astonishment and wonder 
that I received your communications yesterday, which on further 
consideration quickly changed into those of deep pain and regret. 
A proposal of marriage after so short an acquaintance shocked me 
much. It seemed to me that there could be no mutual sympathy, 
and no clear knowledge of character, necessary for so close, so 
holy a relationship. With these sentiments, I feel obliged to de- 
cline any further acquaintance. But wishing you a safe journey 
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and much prosperity in your future labors, believe me, yours truly, 
Emma Rutherfoord.” 


In a letter written that same day to her sister Mary, Emma further 
revealed: “I cannot tell you what pain and suffering this has cost 
me. And more so I cannot help feeling that if left to himself he 
would not have proceeded with such haste, but that he has been 
spurred on by the Rev. Mr. Long and his Uncle Rev. Mr. Stegmann, 
as up to that unfortunate day his conduct had been such as to put 
me perfectly at ease. Our interaction hitherto had been so pleasant 
and I had entertained such a respect for his character, felt that his 
mind was no ordinary one, that his want [lack] of appreciation and 
consideration has wounded me most painfully. 


“To my real character, I feel he is as perfect a stranger as I am to 
his. And if I loved him with all my heart, it would be a bitter trial 
and a great sacrifice to leave such a home as mine, and enter into 
a field of much hardship and self-denial. Of all this, he seems to 
have made no note. While I feel it must be a love passing anything 
I have yet known, to keep me from fainting under the trials and 
sorrows of wedded life, a love that I feel in my inmost soul that I 
am capable of and therefore will never marry anyone till I feel it 
awakened. No respect, no ideas of usefulness (for they would be 
false where my heart was not) shall ever induce me to leave my 
home.” 


Three days later, on Monday, June 25, Emma concluded her letter 
to Mary: “Mr. Murray called on Papa today to know if my answer 
was decisive and negative. I feel so vexed, so wearied about it. It 
pains me that one of no ordinary mental capacity and vigor of 
piety should be so totally devoid of proper feelings on this one 
point. And then I get vexed with myself for feeling so pained. I 
feel sad that one whose mental superiority and whose work is all I 
could desire, should so want heart cultivation.” 


Murray learned from his mistakes on that occasion, and commit- 
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ted Christians today can learn a thing or two from his example 
about exercising sensitivity and prudence in working through the 
complexities of romance and courtship. 


Emma wrote her sister Mary about the situation the first week 
of July. The correspondence reveals that, despite her strong front, 
Emma was having difficulty putting the unsettling developments 
with Andrew Murray out of her mind: “Mr. Murray has left Cape 
Town today. He called on Papa on Saturday, and said that he felt 
that his conduct had been very wrong, did not seek to extenuate 
it, under any circumstances it had been wrong, but that his mind 
had been very harassed and pressed, his people constantly urging 
his return to Bloemfontein. He had only left them for ten months 
and had been absent twenty. 

“He felt at the same time the disadvantage and pain of his entirely 
lonely condition, no one he could associate with or make a com- 
panion, and that he had acted hastily without due consideration 
for me. He expressed extreme regret. Papa said he was evidently 
agitated, and also said he felt how entirely proper and just my con- 
duct had been, that it had only heightened his esteem, and begged 
to be allowed to send me his very best regards. I don’t feel quite 
happy in a variety of ways, but however I am trying to think of 
nothing but the present day and its duties. For to myself, I seem 
moving in the midst of clouds, though I daresay to others all looks 
bright around me.” 


Murray returned to Bloemfontein, where he threw himself into his 
ministry endeavors. Meanwhile, Emma was still finding it impos- 
sible not to think about Murray and what might have been, as her 
letter of September 28 to Mary betrays: “Don’t be alarmed about 
me, though you cannot, not knowing, appreciate the intellect, ori- 
ginality, earnestness, and goodness of my friend Murray. Yet I 
never allow my mind to dwell on the subject long without feeling 
a sort of shudder for a want [lack of sensitivity on his part] inex- 
plicable. And whenever any of his good qualities come in view, still 
this feeling drives me from relenting in any way. Yet there was 
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much that was pleasant in the anticipation of the realization of so 
many of my daydreams, which seem to me now completely shat- 
tered. It seems as though my desire for a missionary life can never 
be realized. I don’t know that I am fitted for it. 

“Mr. Murray has a far larger and more comprehensive mind, and I 
do trust he will get a good wife. He may pick and choose from all 
the young ladies in town, Dutch or English, for they adore him. 
And perhaps I have done him good and schooled his heart a little, 
for he seemed to have an appreciation of my reasons [for rejecting 
his proposal], which I scarcely at first anticipated. Perhaps the 
next time he falls in love he will act in a different manner. I don’t 
know where he is to get a companion in his wife, but I earnestly 
hope he will have a good one and a helpmeet. Many things now 
make me feel it would not have been desirable for either party. 
And yet I have rather a dread, to speak the truth, of becoming 
moss-grown and dank and rusty before my time.” 


Murray had not forgotten Emma. He still desired to marry her. 
Sometime early in 1856 (probably February), he wrote to ask her 
forgiveness for past offenses and to learn if he might have some 
hope of winning her as his wife in the future. In a March 20 letter 
to Mary, Emma revealed her response to Murray: “I wrote Iam con- 
scious but a cold answer to a very kind letter, but I must and do 
still refuse to decide without further acquaintance. And he only 
asks forgiveness of the past and some hope for the future. 
Whether the very small degree of hope, I felt justified in giving 
him he will consider enough to venture on returning to Cape 
Town, I know not. He will have much to hazard. I assure you my 
letter was perfectly cool enough to make him quite happy in ter- 
minating the acquaintance if he feels inclined.” Less than two 
weeks after penning the above words, Emma received a reply from 
Murray which persuaded her of his genuine attachment to her and 
broke down her resistance. 


Somewhat surprisingly, she set aside the condition she had just 
given him that they must first become better acquainted through 
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an in-person visit. Instead, she promptly indicated her willing- 
ness to marry him and to return with him to Bloemfontein. 


Her April 5 letter to Mary brings to light some of the sentiments 
Murray had shared with Emma that led to her change of heart: 
“He is very romantic in his disposition. All sorts of things that in 
reading German poetry and plays I had put down to German mys- 
tery and romance, I find he fully sympathizes in. I thought no one 
in this matter-of-fact age did, that it was only the philosophy of 
poets. 


“I must say it seems very odd that he should have fallen in love 
with me in so short a time, excepting that he explains it by these 
mysterious sympathies which made him love me the first time 
we met and drew us together. He acknowledges he did wrong in 
acting on impulse and forgetting my feelings in the first instance 
when he found he must leave. But he hopes that various reasons 
that he gives, such as not being able to forget me, etc., will con- 
vince me that they were not mere transitory feelings and im- 
pulses. He expatiates on the sacrifices he asks from me.” 


Due to tribal unrest in the Bloemfontein region that made it 
impossible for Murray to leave there immediately, he was not able 
to return to Cape Town until May 31. As it would likely be at least 
another year before he could venture back to Cape Town, Emma 
consented to a short engagement and to go with her beloved to 
Bloemfontein immediately after they were married. Their wed- 
ding took place on July 2, 1856. Andrew and Emma’s marriage re- 
lationship truly was a blessed one. They attentively cared for each 
other and worked together well in their shared ministry. 


Four months after their wedding, Emma wrote Mary from Bloem- 
fontein, sharing intimate thoughts of appreciation and affection 
for Murray: “I am anxious to be a good housekeeper, especially as 
Andrew never finds fault with anything I do. He always listens to 
the smallest little household trouble and tries to find me a remedy, 
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and does everything I ask him and gets what I wish. You cannot 
imagine a more sympathizing, loving husband, so tender and gen- 
tle to his wife. I certainly never knew before I could be so bound 
to anyone or love anyone so much. It seems a new faculty I had 
been perfectly unconscious of, and almost overwhelming in its 
strength and depth of joy.” 


Andrew and Emma went on to share forty-eight happy, fruitful 
years of marriage and ministry together. They had eight children 
(four boys and four girls.) 


Achievements 


Murray helped to found what is now the University College of the 
Orange Free State, and the Stellenbosch Seminary He served as 
Moderator of the Cape Synod of the Dutch Reformed Church and 
was president of both the YMCA (1865) and the South Africa Gen- 
eral Mission (1888-1917), now the Africa Evangelical Fellowship. 


He was one of the chief promoters of the call to missions in South 
Africa. This led to the Dutch Reformed Church missions to blacks 
in the Transvaal and Malawi. Apart from his evangelistic tours 
in South Africa, he spoke at the Keswick and Northfield Conven- 
tions in 1895, making a great impression upon his British and 
American audiences. For his contribution to world missions, he 
was given an honorary doctorate by the universities of Aberdeen 
(1898) and Cape of Good Hope (1907). 


Murray pastored churches in Bloemfontein, Worcester, Cape 
Town, and Wellington, all in South Africa. He was a champion 
of the South African Revival of 1860. In 1889, he was one of the 
founders of the South African General Mission (SAGM), along with 
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Martha Osborn and Spencer Walton. After Martha Osborn mar- 
ried George Howe, they formed the South East Africa General Mis- 
sion (SEAGM) in 1891. SAGM and SEAGM merged in 1894. Because 
its ministry had spread into other African countries, the mission's 
name was changed to Africa Evangelical Fellowship (AEF) in 1965. 
AEF joined with Serving in Mission (SIM) in 1998 and continues 
to this day. Through his writings, Murray was also a key "Inner 
Life" or "Higher Life" or Keswick leader, and his theology of faith 
healing and belief in the continuation of the apostolic gifts made 
him a significant forerunner of the Pentecostal movement. At age 
21, Murray received his first appointment as the only minister in 
the Orange River Sovereignty, a 50,000-square-mile territory in 
remote South Africa. 


In 1860 Andrew accepted a pastorate in Worcester. He came to 
the church at the same time as a scheduled conference on revival 
and missions. Some of what was shared were about the revivals 
in North America and Europe. The cry of the pastors was that re- 
vival would also break out in South Africa. Revival did break out, 
but not in the way Andrew expected. It seemed out of order, but 
God impressed upon Andrew that it was ‘His work’. Andrew had a 
completely different view of revival after that experience. In 1877 
he traveled to the United States and spoke at holiness conven- 
tions all over the country. When he returned to South Africa, he 
took a position in Worcester, where he became involved with the 
newly opened Theological Seminary of Stellenbosch. His passion 
for Christian education prompted him to found a succession of in- 
stitutions, such as the Bible and Prayer Union (which encouraged 
Bible study and prayer) and the Huguenot Seminary, where young 
women could prepare for educational work. 


Andrew had a traveling ministry, where he would go out on horse- 
back, for weeks at a time, to hold meetings for the Dutch-speaking 
South African farmers. From Worcester, Murray accepted a more 
prestigious preaching position in Cape Town and then, seven 
years later, the pastorate of a church in Wellington, a more rural 
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parish. Here Murray honed his preaching skills and led a holiness 
revival (historian Walter Hollenweger considers Murray a fore- 
runner of Pentecostalism). Through his preaching and writing, 
Murray slowly became an international figure. Murray wrote to 
interpret the Scriptures in such a way that Christians were free 
to believe and experience the grace of God. He believed that God 
had done everything necessary for people to live rich, productive, 
meaningful lives that participated in the life of God. The obstacles 
to such lives included half-hearted surrender to God, a lack of 
confidence in the anointing of the Spirit, and a deep-rooted skep- 
ticism about the power of prayer. One of his most popular books, 
With Christ in the School of Prayer, takes New Testament teach- 
ings about prayer and illumines them in 31 "lessons" designed to 
help the reader move past shallow, ineffectual prayer into a fuller 
understanding of the work God has called them to do. 


According to Murray, the church does not realize that "God rules 
the world by the prayers of his saints, that prayer is the power by 
which Satan is conquered, that by prayer the church on earth has 
the disposal of the powers of the heavenly world." 

He strove to align his spiritual insights with his Reformed 
theology, but he was accused by Reformed critics of teaching free 
will and that God wills the redemption of all. In the face of criti- 
cism, though, Murray insisted that the believer can expect to re- 
ceive the fullness of the Spirit. As Murray put it, "I must be filled; it 
is absolutely necessary. I may be filled; God has made it blessedly 
possible. I would be filled; it is eminently desirable. I will be filled; 
it is so blessedly certain." 


Missions 
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During Andrew’s pastorate in Worcester, the cry of the pastors 
was that revival would also break out in South Africa. Revival 
did break out, but not in the way Andrew expected. It seemed 
out of order, but God impressed upon Andrew that it was His 
work. Andrew had acompletely different view of revival after that 
experience. Murray’s life was preaching and teaching. Then tra- 
gedy struck. In 1879 he became ill and his throat was impacted. 
He lost his voice and began the two “silent years”. These years 
molded Murray in a new way. He surrendered everything to God. 
He experienced a miraculous healing at the London-based Bath- 
san Ministry, a faith cure home started by W.E Boardman. There 
he was completely healed. He came to a place of deep humility and 
love for God and for others. From that point on he knew that the 
gifts of God were for believers today, and taught and wrote about 
it. In 1882 he attended the Keswick Convention. This convention 
emphasized, “Holiness” and “Deeper Life” themes. Eventually, in 
1895, he became a featured speaker. 


In 1889 the Cape General Mission was formed with a council in 
London and a ministry in South Africa. Murray held the position 
of President of the South African Council, an office he continued 
to fill to the end of his life. The name was later changed to the 
South Africa General Mission in 1894 to reflect a merger with the 
Southeast Africa Evangelistic Mission. The South African Pioneer- 
was the official publication of the organization. 
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Andrew Murray’s Perspectives towards Spiritual 
Revival 


When God’s Spirit first brought genuine spiritual revival to An- 
drew Murray’s church and community in Worcester, South Africa, 
the conservative young minister initially responded to it with 
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considerable reserve. 


The year was 1860 and Murray, then age thirty-two was the 
new minister of the Worcester Dutch Reformed Church. What 
had begun as the Prayer Meeting Revival in the United States in 
1857-1858 had since brought powerful revivals to Ireland and 
Wales in 1859 before spreading to South Africa in 1860. Not long 
after dramatic spiritual awakening first occurred in a rural por- 
tion of the Worcester parish, the revival suddenly flamed to life in 
the town as well. J. C. de Vries, a young man from Worcester who 
later became a Dutch Reformed Church minister, provided the fol- 
lowing fascinating eye-witness account of the beginning of the 
revival in Worcester: 


“On a certain Sunday evening, there were gathered in a little hall 
some sixty young people. I was the leader of the meeting, which 
commenced with a hymn and a lesson from God’s Word, after 
which I engaged in prayer. After three or four others had (as was 
customary) given out a verse of a hymn and offered prayer, a col- 
ored girl of about fifteen years of age, in service with a farmer 
from Hex River, rose at the back of the hall. She gave out her hymn 
verse and prayed in moving tones. While she was praying we 
heard as it were a sound in the distance, which came nearer and 
nearer until the hall seemed to be shaken, and with one or two ex- 
ceptions, the whole meeting began to pray, the majority in audible 
voice, but some in whispers. Nevertheless, the noise made by the 
concourse was deafening. A feeling which I cannot describe took 
possession of me. 


At that time Rev Andrew Murray was minister of Worcester. He 
had preached that evening in the English language. When ser- 
vice was over an elder passed the door of the hall, heard the 
noise, peeped in, and then hastened to call Mr. Murray, returning 
presently with him. Mr. Murray came forward to the table where 
I knelt praying, touched me, and made me understand that he 
wanted me to rise. He then asked me what had happened. I re- 
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lated everything to him, he then walked down the hall for some 
distance, and called out, as loudly as he could, ‘People, silence!’ 
But the praying continued. In the meantime, I too kneeled down 
again. It seemed to me that if the Lord was coming to bless us, I 
should not be up on my feet but on my knees. Mr. Murray then 
called again aloud, ‘People, Iam your minister, sent from God. ‘Si- 
lence!’ But there was no stopping the noise. No one heard him, but 
all continued praying and calling on God for mercy and pardon. 
Mr. Murray then returned to me, and told me to start the hymn 
verse commencing, ‘Aid the soul that helpless cries’. I did so, but 
the emotions were not quieted, and the meeting went on praying. 
Mr. Murray then prepared to depart, saying, ‘God is a God of order, 
and here everything is confusion.’ With that, he left the hall. 


“After that, the prayer meetings were held every evening. At 
the commencement, there was generally great silence, but after 
the second or third prayer the whole hall was moved as before, 
and everyone fell to praying. Sometimes the gathering continued 
till three in the morning. And even then many wished to re- 
main longer, or returning homewards, went singing through the 
streets. The little hall was soon quite too small, and we were 
compelled to move to the school building, which also was pres- 
ently full to overflowing, as scores and hundreds of country-folk 
streamed into the village. 


“On the first Saturday evening in the larger meetinghouse, Mr. 
Murray was the leader. He read a portion of Scripture, made a few 
observations on it, engaged in prayer, and then gave others the op- 
portunity to pray. During the prayer which followed on his, I heard 
again the sound in the distance. It drew nearer and nearer, and of a 
sudden, the whole gathering was praying. That evening a stranger 
had been standing at the door from the commencement, watch- 
ing the proceedings. Mr. Murray descended from the platform, 
and moved up and down among the people, trying to quiet them. 
The stranger then tiptoed forwards from his position at the door, 
touched Mr. Murray gently, and said in English: ‘I think you are the 


18 


HUMILITY 


minister of the congregation. Be careful what you do, for it is the 
Spirit of God that is at work here. I have just come from America, 
and this is precisely what I witnessed there’ 


“The fruits of that revival were seen in the congregation for many 
years. They consisted, among others, in this, that fifty young men 
offered themselves for the ministry. This happened in days when 
it was a difficult matter to find young men for the work of the 
ministry.” 


From the statements made by and about other ministers involved 
in the early stages of the South African revival, it is evident that 
Murray was not alone in his cautious initial responses to the 
sudden spiritual awakening. Their reserved responses are not al- 
together hard to understand. They were not at all accustomed 
to seeing strong or even overwhelming emotional responses on 
the part of their congregations. To see a whole congregation of 
people bursting out simultaneously in prayer, crying out for God 
to have mercy on their souls, seemingly unaware of their sur- 
roundings and unable to restrain themselves, did not fit with 
Murray’s lifelong training and notions that God is not the author 
of confusion and that divine worship is to be conducted decently 
and in order (1 Corinthians 14:33, 40). Murray may have also 
had reservations about a purported mighty moving of God’s Spirit 
coming primarily through prayer rather than in conjunction with 
a pronounced emphasis on the proclamation of God’s Word. 


Andrew Murray’s Prudent Promotion of Spiritual 
Revival 


After becoming convinced that the sudden spiritual awakening 
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which came to his own church and community in Worcester, 
South Africa, truly was the work of God’s Spirit, Andrew Mur- 
ray joined in supporting the powerful revival as it continued to 
sweep across the country. In the weeks that followed the com- 
mencement of the revival at Worcester during the middle of 1860, 
Andrew Murray’s wife, Emma, wrote her mother of the ongoing, 
dramatic awakening in their parish: “We are having many visitors 
from the surrounding places who come to see us on account of the 
revival meetings, and they go away blessed, saying that half has 
never been told. It is a solemn thing to live in such a congregation 
at such a time. 


“I feel sure the Lord is going to bless us even more, and yet there 
are heavy trials before us; the work is deeply interesting and yet 
some things are painful. In the midst of an earnest address [by 
Murray], a man drove a dog into the church with a tin tied on its 
tail and frightened the people. Andrew came down the aisle and 
prayed a most solemn, heart-searching prayer, that if the work 
was not of God, He Himself would put a stop to it. The people 
were terrified as the excitement was very intense and some even 
fainted. The prayer meeting last night was very full and ten men 
decided for Christ, but fifty undecideds left the building about 
twelve o’clock. We had no idea of the time. Two souls afterward 
came through who were wrestling in agony for a time but got into 
the light in their own houses. Some go through a fiery struggle. 
Two sisters have both passed through, are now bright and rejoi- 
cing.” 


“Last night again the church was full and Andrew preached so 
powerfully and yet so simply on ‘the Lamb of God.’ He is so very 
discreet in dealing with souls. About twenty came forward, and 
others stayed behind to be talked to. We do feel and realize the 
power and presence of God so mightily. His Spirit is indeed poured 
out upon us.” 


Several other South African towns were visited and transformed 
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by the revival around that same time. Toward the end of the year, 
God began to use Murray’s powerful preaching ministry in even 
greater ways than he had previously experienced. He was invited 
to speak at a number of conferences from Cape Town to Graaff- 
Reinet, 500 miles to the east. His itinerant ministry was greatly 
blessed by the Lord and helped further the revival in various loca- 
tions. 


During 1861 the awakening continued to spread across South 
Africa, impacting some two dozen additional parishes. Some of 
the communities first awakened in 1860, including Worcester, 
continued to be powerfully impacted by the revival in 1861. Early 
in September of the latter year a ministerial friend of Murray’s 
named Nicolaas Hofmeyr visited Worcester. He was on a collec- 
tion tour to raise funds for missions but also wanted to observe 
for himself the “vehement, excited and confused prayer meetings” 
he had heard was taking place at Worcester, purportedly as an in- 
evitable outcome of the mighty work of God’s Spirit. 


Murray was away at the time of Hofmeyr’s arrival at Worcester, 
so the latter attended a prayer meeting with a church elder. As 
Hofmeyr opened the meeting in prayer he heard a few people 
moan. Then when a youth who had been powerfully converted 
began to pray in emotional tones, the assembly broke out in a 
bewildering verbal tumult. Due to their emotional distress, people 
tended to pray in short outbursts: “Lord, won’t you pour out 
your Holy Spirit?” “Yes, Lord, do it!” “O Lord, convert the uncon- 
verted!” As soon as the young man’s emotional prayer came to an 
end, the commotion stopped. But when other individuals subse- 
quently prayed with great fervor the same type of group response 
occurred. 


Hofmeyr was convinced that such behavior was not of God’s 
Spirit, was unedifying, and needed to be stopped. As soon as Mur- 
ray arrived home, Hofmeyr expressed his concerns and suggested 
that Murray put an immediate stop to the questionable behavior. 
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Murray instead told Hofmeyr he was in no position to accurately 
judge a whole movement by observing it during its middle phase 
rather than from its beginning. Murray further explained that he 
had tried to put a halt to the emotional behavior, but had been 
unable to do so. He had concluded that these prayers from the 
heart served as the most powerful proof that the Holy Spirit was at 
work. It was for this reason that he was reticent to suppress such 
manifestations with force. 


This incident certainly shows the change of perspective Murray 
had come to have concerning his own role in the midst of the 
revival. He was now seeking not to interfere with, rather than to 
moderate, the mighty moving of God’s Spirit. To Hofmeyr’s credit, 
he did not press the issue further. 


Andrew Murray’s Gradual Coming to Saving Faith in Christ 
Christian parents rightly seek to share the Gospel of salvation 
with their children and to lead them, at an early age if possible, to 
Jesus Christ as their personal Savior from sin. By God’s grace, some 
children do come to saving faith in Jesus early in life. But parents 
eager for their children’s salvation need to guard against assum- 
ing their kids have been saved simply because they’ve heard the 
Gospel and made some sort of an elementary profession such as “I 
asked Jesus into my heart” or “I believe in Jesus.” 


Instead, parents need to listen carefully for indications that their 
children have a clear understanding of the Gospel and an abiding 
trust in Christ and His death for them on the cross as their only 
means of salvation. Parents should also look for ongoing spiritual 
interest and fruit, which inevitably accompanies genuine salva- 
tion, in the lives of their children. Andrew Murray, who eventually 
became arguably the greatest Christian preacher and devotional 
writer ever to come from South Africa, serves as an example of 
these truths concerning a young person’s salvation. Murray was 
raised by devout parents in a conservative Christian home and 
church until he was ten years of age. Throughout his growing up 
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years, he showed some sensitivity to spiritual matters. He had nu- 
merous opportunities to come to saving faith in Christ. But he did 
not do so until he was a theology student preparing for the Chris- 
tian ministry. And until he did so, his parents never assumed his 
salvation but kept fervently praying for it. 


% ko 


Andrew Murray’s Vital Frontier Ministry 


It seems that many Christian ministers aspire to serve in a larger 
city and church setting which carries with it a degree of prestige 
and prominence. Not a few Christian ministers struggle a bit to 
serve contentedly in a smaller church and community context 
which may bring less esteem and eminence. Faithful ministers 
with appropriate motives are needed in both larger and smaller 
ministry contexts, of course. Whatever size ministry setting 
Christians find themselves in, they need to realize the crucial im- 
portance of the service opportunities God has entrusted to them 
presently. And they should willingly give themselves to carry out 
heartily their present ministry responsibilities. 


Andrew Murray eventually became the most prominent pastor in 
South Africa in the late 1800s and early 1900s. But the first eleven 
years of his pastoral career were spent ministering in a smaller, 
isolated community and in a vast, sparsely-populated frontier re- 
gion. He gave himself wholly to that demanding ministry and as 
a result experienced a good degree of fulfillment and fruitfulness 
in it. During the 1830s and 1840s around 20,000 Boers (Dutch 
farmers) had migrated from Cape Colony to the immense regions 
north of the Orange and Vaal Rivers. In addition to ministering 
at Bloemfontein, Murray served as the first settled minister to 
the Voortrekkers (Dutch pioneers) in that vast frontier region of 
nearly 50,000 square miles. 
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When Murray arrived at Bloemfontein it had about fifty houses, 
a few stores and shops, a courthouse and prison, a military fort- 
ress and barracks, and a schoolhouse which doubled as a church 
meeting house until a separate church building could be erected. 
As Bloemfontein was home to a British military outpost, most of 
the town’s residents were English. Initial attendance at the Sun- 
day afternoon English-speaking worship service averaged around 
seventy. A smaller Dutch-speaking worship service was held Sat- 
urday evenings. Sunday school classes were held for English and 
Dutch children as well as the children of a group of African Bush- 
men who lived nearby Bloemfontein. The plains throughout that 
region teemed with a wide variety of game and wild animals. 
Once while traveling to hold services at a location about seventy 
miles from Bloemfontein, Murray had to cross a wolf-infested 
plain at a time when they were very fierce. After fording a river, 
he dismounted to rest his horse. When the grazing animal heard 
a pack of wolves approaching, it spooked and ran off. Carrying his 
pack on his shoulders, Murray had to walk some twelve or fifteen 
miles to the nearest house. “How did you do it?” the surprised 
farmer who lived there inquired. ”I knew I was in the path of 
duty,” Murray answered calmly, “so prayed to God to keep me, and 
walked straight on. The wolves snapped at me but did not touch 
me 


Between 1849 and 1852 Murray carried out four ministerial tours 
in the area north of the Vaal River known as the Transvaal. During 
the first itineration, which lasted just over six weeks, he traveled 
some 800 miles on horseback and by ox-drawn wagon. He con- 
ducted a total of thirty-seven services at six different locations. 
In addition, he baptized 567 children and interviewed well over 
300 young people for church membership, 167 of whom were 
accepted upon their clear profession of faith in Christ Jesus for 
salvation. 
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While Murray would wear a beard throughout most of his adult 
life, at this time he was still clean-shaven and looked quite boyish. 
But he quickly gained the respect of the Transvaal Boers through 
his serious, confident demeanor, his overwhelming fervency, and 
his willingness to sacrifice himself for their spiritual wellbeing. 


A contemporary testified of the intensity and gravity with which 
Murray ministered on the frontier: “When preaching, so absorbed 
was he in his message that should he by his violent gestures 
knockdown Bible and reading desk of the impromptu pulpit, he 
would not notice it. Solemn were the confirmation services when, 
before the final confirmation promise was made, he would lift his 
hand, and with deep emotion would adjure them not to reject the 
Savior, saying, “If you do and promise falsely to be true to Christ, 
this hand will witness against you in the day of judgment.” 


The residents of some of the areas where Murray ministered 
pleaded with him to accept their call to leave Bloemfontein and 
come as their settled pastor. When two men arrived from a settle- 
ment some 300 miles beyond where Murray was ministering dur- 
ing his first Transvaal tour, he had to tell them that he would not 
be able to come and minister in their area for eight months. 


He afterward wrote his parents: “When the men heard that they 
could not be visited for such a time, they were in tears, as they 
had hoped I might go with them, and when they left again they 
could not speak. I hardly know what to say when the people begin 
to discourse about their spiritual destitution and their desire after 
the Word. Suppose another minister should refuse to come here, 
but be willing to take Bloemfontein, what would you think of my 
coming here? ... The way in which some of the people here plead 
really moves my heart. Many are ina fit state for receiving the seed 
of the Word. May the Lord in His mercy help them.” 


Murray had promised to visit the Transvaal’s northernmost Dutch 
settlement at Zoutpansbergen during his fourth ministry tour. 
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But when word came that the settlers at that location were suffer- 
ing from repeated attacks of malaria and that several individuals 
had already died, he was strongly advised not to proceed into that 
unhealthy region. Since arrangements had already been made for 
the services there, however, Murray considered it his duty to fulfill 
his ministerial obligation. 

After he arrived there he learned that in recent weeks twenty-four 
of the 150 settlers at Zoutpansbergen had perished from malaria, 
eighteen of those within a fortnight of contracting the disease. No 
home had been spared from death. The majority of those isolated 
people had not had access to religious services for several years 
and were overjoyed with this opportunity. 
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Writings 


Andrew’s methods of work during the latter years of his life are 
thus described by his daughter: 'He sits up very straight in his 
study chair, and dictates in a loud, clear voice, as though he were 
actually addressing his audience. His hours of work are usually 
from 9 or 10 till 11 in the morning, during which time two or 
three chapters of a book are completed. He is very particular about 
punctuation, and always says: "New paragraph," pointing with a 
long, slender finger to the exact spot on the paper where the new 
line must commence, "full stop," "comma," "colon," "semi-colon," 
as the sense may require. Should his secretary perpetrate some 
mistake or other in spelling, he would make some playful remark 
like: "You will have to go back to the kindergarten, you know." 
At 11 o'clock he would say: "Now give me ten minutes' rest; or 
no, let us write some letters for a change." Then half a dozen 
letters would be quickly dictated, in reply to requests for prayer 
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for healing, for the conversion of unconverted relations, for the 
deliverance of friends addicted to drink, or, it might be, business 
letters. He always dictated in a tone of great earnestness and was 
especially anxious to get a great deal into a page. "Write closer, 
closer," he often repeated. When near the end of the foolscap page, 
he said: "Now the last four lines for a prayer"; and then he would 
fold his hands, close his eyes, and actually pray the prayer which 
ended the written meditation. 


Andrew Murray was a man of such deep spiritual strength that 
people wanted to know his secret. How had God worked in his per- 
sonal life? Although Andrew wrote books explaining how we need 
to live in Jesus, he refused to tell anyone about his own spiritual 
life. The famous Scottish preacher Alexander Whyte asked him 
for this information. Andrew's daughter pleaded. Others asked, 
too. But Andrew always shook his head "no." Jesus Christ should be 
exalted, not Andrew Murray. 


At a Keswick conference (Keswick was founded to encourage 
deeper spiritual life) so many people urged and pleaded that An- 
drew finally gave in and wrote a short testimony. It appeared 
in The Christian magazine on this day, August 25, 1895. Andrew 
explained that as a young pastor he had been full of zeal and 
worked hard. He knew he was born again, but he felt that he was 
lacking power in his ministry. He longed for something better. An 
older missionary encouraged him with the words, "If God puts a 
desire in your heart he will fulfill it." 

For years more, Andrew struggled. Looking back, he could say that 
he thought God was putting more and more of His Holy Spirit in 
him, but he did not see it at the time. Even when he wrote his 
book Abide in Me, he knew it was true but had not experienced all 
that he wrote about. 


Years after, he began to really seek to be filled with Holy Spirit 
power, he could say that he had learned to abide in God's presence 
continually. 
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Why did he fail for many years? Why do we fail when we seek to 
live close to Christ? 


"T will tell you where you probably fail," he wrote. "You have never 
yet heartily believed that He [God] is working out your salva- 
tion. Of course, you believe that if a painter undertakes a picture, 
he must look to every shade and color and every touch upon the 
canvas...But you do not believe that the everlasting God is in the 
process of working out the image of His Son in you. As any sister 
here is doing a piece of ornamental or fancy work, following out 
the pattern in every detail, let her just think: 'Can God not work 
out in me the purpose of His love?' If that piece of work is to be per- 
fect, every stitch must be in its place. So remember that not one 
minute of your life should be without God. We often want God to 
come in at acertain time, say in the morning. Then we are content 
to live two or three hours on our own, and then he can come in 
again. No! God must be every moment the worker in your soul." 


"May he teach us our own nothingness and transform us into the 
image of His Son and help us to go out to bea blessing to our fellow 
men. Let us trust Him and praise Him in the midst of conscious- 
ness of failure and of a remaining tendency to sin. Notwithstand- 
ing this, let us believe that our God loves to dwell in us, and let us 
hope without ceasing in His still more abundant grace. 


Murray is best known today for his devotional writings, which 
place great emphasis on the need for a rich, personal devotional 
life. Many of his 240 publications explain in how he saw this de- 
votion and its outworking in the life of the Christian. Several of 
his books have become devotional classics. Among these are Abide 
in Christ, Absolute Surrender, With Christ in the School of Prayer- 
, The Spirit of Christ, and Waiting on God. 


Murray began an extensive schedule of traveling and speaking. 
Twice he was in car accidents that left him with a limp. These God 
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chose not to heal. Eventually, he focused on writing books, as he 
was a prolific writer. Between 1858 and 1917 he wrote over 240 
books and tracts. Many of these are considered classics and are still 
in print today. 


Murray wrote extensively on humility and is often quoted as say- 
ing: 


“Humility is perfect quietness of heart, it is to expect nothing, to 
wonder at nothing that is done to me, to feel nothing done against 
me. It is to be at rest when nobody praises me, and when I am 
blamed or despised. It is to have a blessed home in the Lord, where 
I can go in and shut the door, and kneel to my Father in secret, 
and I’m at peace as in a deep sea of calmness, when all around and 
above is trouble.” 


He further posits that: 

“Humility, the place of entire dependence on God is the first duty 
and the highest virtue of the creature and the root of every virtue, 
and so pride, or the loss of this humility, is the root of every sin 
and evil.” 


“Humility is nothing but the disappearance of self in the vision 
that God is all.” 


Some of his popular writings include: 


- Humility 

- How to Raise your Children for Christ 

- Let Us Draw Nigh Like Christ The Spirit of Christ 
- The Spiritual Life 

- The True Vine 
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- The Holiest of All: An Exposition of the Epistle to the Hebrews 
- The Master’s Indwelling 

- The Power of the Blood of Christ 
- The Prayer Life 

- Abide in Christ 

- The School of Obedience 

- The Two Covenants 

- The Lord’s Table 

- Money 

- The Ministry of Intercession 

- Absolute Surrender 

- Be Perfect 

- Divine Healing 

- Divine Healing 


- Holy in Christ 
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Death 


Murray died on the 18th of January 1917, four months before 
his 89th birthday. He was buried at Wellington Moederkerk Ker- 
khof Wellington, Cape Winelands District Municipality, Western 
Cape, South Africa. 
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Conclusion 


Andrew Murray is undoubtedly one of the greatest Ministers that 
ever lived in South Africa. The impact he made during his life time 
has drawn many to accept Jesus as their personal Lord and savior. 
His writings have immortalized his perspectives on Faith and his 
books serve as an avenue to peep through Murrays mind. Spread- 
ing the gospel of Christ is an endless project and the onus is on us 
all to charge on and spread the good news of the second coming of 
Christ. 


Syl 


I. HUMILITY: THE 
GLORY OF THE 
CREATURE 


‘They shall cast their crowns before the throne, saying: Worthy 
art Thou, our Lord and our God, to receive the glory, and the 
honour and the power: for Thou didst create all things, and be- 
cause of Thy will they were, and were created. '—REV. iv. 11. 


HEN God created the universe, it was with the one ob- 
W ject of making the creature partaker of His perfection 

and blessedness, and so showing forth in it the glory of 
His love and wisdom and power. God wished to reveal Himself in 
and through created beings by communicating to them as much 
of His own goodness and glory as they were capable of receiving. 
But this communication was not a giving to the creature some- 
thing which it could possess in itself, a certain life or goodness, of 
which it had the charge and disposal. By no means. But as God is 
the ever-living, ever-present, ever-acting One, who upholdeth all 
things by the word of His power, and in whom all things exist, 
the relation of the creature to God could only be one of unceasing, 
absolute, universal dependence. As truly as God by His power once 
created, so truly by that same power must God every moment 
maintain. The creature has not only to look back to the origin and 
first beginning of existence, and acknowledge that it there owes 
everything to God; its chief care, its highest virtue, its only hap- 
piness, now and through all eternity, is to present itself an empty 
vessel, in which God can dwell and manifest His power and good- 
ness. 
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The life God bestows is imparted not once for all, but each 
moment continuously, by the unceasing operation of His mighty 
power. Humility, the place of entire dependence on God, is, from 
the very nature of things, the first duty and the highest virtue of 
the creature, and the root of every virtue. 


And so pride, or the loss of this humility, is the root of every sin 
and evil. It was when the now fallen angels began to look upon 
themselves with self-complacency that they were led to disobedi- 
ence, and were cast down from the light of heaven into outer dark- 
ness. Even so it was, when the serpent breathed the poison of his 
pride, the desire to be as God, into the hearts of our first parents, 
that they too fell from their high estate into all the wretchedness 
in which man is now sunk. In heaven and earth, pride, self-exalt- 
ation, is the gate and the birth, and the curse, of hell. (See Note A.) 


Hence it follows that nothing can be our redemption, but the res- 
toration of the lost humility, the original and only true relation of 
the creature to its God. And so Jesus came to bring humility back 
to earth, to make us partakers of it, and by it to save us. In heaven 
He humbled Himself to become man. The humility we see in Him 
possessed Him in heaven; it brought Him, He brought it, from 
there. Here on earth 'He humbled Himself, and became obedient 
unto death'; His humility gave His death its value, and so became 
our redemption. And now the salvation He imparts is nothing less 
and nothing else than a communication of His own life and death, 
His own disposition and spirit, His own humility, as the ground 
and root of His relation to God and His redeeming work. Jesus 
Christ took the place and fulfilled the destiny of man, as acreature, 
by His life of perfect humility. His humility is our salvation. His 
salvation is our humility. 


And so the life of the saved ones, of the saints, must needs bear 
this stamp of deliverance from sin, and full restoration to their 
original state; their whole relation to God and man marked by an 
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all-pervading humility. Without this there can be no true abiding 
in God's presence, or experience of His favour and the power of His 
Spirit; without this no abiding faith, or love or joy or strength. Hu- 
mility is the only soil in which the graces root; the lack of humility 
is the sufficient explanation of every defect and failure. Humility 
is not so much a grace or virtue along with others; it is the root of 
all, because it alone takes the right attitude before God, and allows 
Him as God to do all. 


God has so constituted us as reasonable beings, that the truer the 
insight into the real nature or the absolute need of a command, 
the readier and fuller will be our obedience to it. The call to hu- 
mility has been too little regarded in the Church because its true 
nature and importance has been too little apprehended. It is not 
something which we bring to God, or He bestows; it is simply the 
sense of entire nothingness, which comes when we see how truly God is 
all, and in which we make way for God to be all. When the creature 
realises that this is the true nobility, and consents to be with his 
will, his mind, and his affections, the form, the vessel in which the 
life and glory of God are to work and manifest themselves, he sees 
that humility is simply acknowledging the truth of his position as 
creature, and yielding to God His place. 


In the life of earnest Christians, of those who pursue and profess 
holiness, humility ought to be the chief mark of their uprightness. 
It is often said that it is not so. May not one reason be that in the 
teaching and example of the Church, it has never had that place of 
supreme importance which belongs to it? And that this, again, is 
owing to the neglect of this truth, that strong as sin is as a motive 
to humility, there is one of still wider and mightier influence, that 
which makes the angels, that which made Jesus, that which makes 
the holiest of saints in heaven, so humble; that the first and chief 
mark of the relation of the creature, the secret of his blessedness, 
is the humility and nothingness which leaves God free to be all? 


I am sure there are many Christians who will confess that their 
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experience has been very much like my own in this, that we had 
long known the Lord without realising that meekness and lowli- 
ness of heart are to be the distinguishing feature of the disciple 
as they were of the Master. And further, that this humility is not 
a thing that will come of itself, but that it must be made the 
object of special desire and prayer and faith and practice. As we 
study the word, we shall see what very distinct and oft-repeated 
instructions Jesus gave His disciples on this point, and how slow 
they were in understanding Him. Let us, at the very commence- 
ment of our meditations, admit that there is nothing so natural 
to man, nothing so insidious and hidden from our sight, nothing 
so difficult and dangerous, as pride. Let us feel that nothing but a 
very determined and persevering waiting on God and Christ will 
discover how lacking we are in the grace of humility, and how 
impotent to obtain what we seek. Let us study the character of 
Christ until our souls are filled with the love and admiration of His 
lowliness. And let us believe that, when we are broken down under 
a sense of our pride, and our impotence to cast it out, Jesus Christ 
Himself will come in to impart this grace too, as a part of His won- 
drous life within us. 
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Il. HUMILITY: 
IMeRS, Slee Jl (Ole 
REDEMPTION. 


‘Have this mind in you which was also in Christ Jesus: who 
emptied Himself; taking the form of a servant; and humbled 
Himself; becoming obedient even unto death. Wherefore God 
also highly exalted Him.' —PHIL. ii. 5-7. 


Through all its existence it can only live with the life that 

was in the seed that gave it being. The full apprehension of 
this truth in its application to the first and the Second Adam can- 
not but help us greatly to understand both the need and the nature 
of the redemption there is in Jesus. 


N O tree can grow except on the root from which it sprang. 


The Need.—When the Old Serpent, he who had been cast out from 
heaven for his pride, whose whole nature as devil was pride, spoke 
his words of temptation into the ear of Eve, these words carried 
with them the very poison of hell. And when she listened, and 
yielded her desire and her will to the prospect of being as God, 
knowing good and evil, the poison entered into her soul and blood 
and life, destroying forever that blessed humility and dependence 
upon God which would have been our everlasting happiness. And 
instead of this, her life and the life of the race that sprang from 
her became corrupted to its very root with that most terrible of 
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all sins and all curses, the poison of Satan's own pride. All the 
wretchedness of which this world has been the scene, all its wars 
and bloodshed among the nations, all its selfishness and suffer- 
ing, all its ambitions and jealousies, all its broken hearts and em- 
bittered lives, with all its daily unhappiness, have their origin in 
what this cursed, hellish pride, either our own, or that of others, 
has brought us. It is pride that made redemption needful; it is 
from our pride we need above everything to be redeemed. And our 
insight into the need of redemption will largely depend upon our 
knowledge of the terrible nature of the power that has entered our 
being. 


No tree can grow except on the root from which it sprang. The 
power that Satan brought from hell, and cast into man's life, is 
working daily, hourly, with mighty power throughout the world. 
Men suffer from it; they fear and fight and flee it; and yet they 
know not whence it comes, whence it has its terrible supremacy. 
No wonder they do not know where or how it is to be overcome. 
Pride has its root and strength in a terrible spiritual power, out- 
side of us as well as within us; as needful as it is that we confess 
and deplore it as our very own, is to know it in its Satanic ori- 
gin. If this leads us to utter despair of ever conquering or casting 
it out, it will lead us all the sooner to that supernatural power 
in which alone our deliverance is to be found—the redemption of 
the Lamb of God. The hopeless struggle against the workings of 
self and pride within us may indeed become still more hopeless as 
we think of the power of darkness behind it all; the utter despair 
will fit us the better for realising and accepting a power and a life 
outside of ourselves too, even the humility of heaven as brought 
down and brought nigh by the Lamb of God, to cast out Satan and 
his pride. 


No tree can grow except on the root from which it sprang. Even as 
we need to look to the first Adam and his fall to know the power 
of the sin within us, we need to know well the Second Adam and 
His power to give within us a life of humility as real and abiding 
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and overmastering as has been that of pride. We have our life from 
and in Christ, as truly, yea more truly, than from and in Adam. 
We are to walk ‘rooted in Him,' ‘holding fast the Head from whom 
the whole body increaseth with the increase of God.' The life of 
God which in the incarnation entered human nature, is the root 
in which we are to stand and grow; it is the same almighty power 
that worked there, and thence onward to the resurrection, which 
works daily in us. Our one need is to study and know and trust the 
life that has been revealed in Christ as the life that is now ours, and 
waits for our consent to gain possession and mastery of our whole 
being. 


In this view it is of inconceivable importance that we should have 
right thoughts of what Christ is, of what really constitutes Him 
the Christ, and specially of what may be counted His chief charac- 
teristic, the root and essence of all His character as our Redeemer. 
There can be but one answer: it is His humility. What is the in- 
carnation but His heavenly humility, His emptying Himself and 
becoming man? What is His life on earth but humility; His taking 
the form of a servant? And what is His atonement but humility? 
'He humbled Himself and became obedient unto death.' And what 
is His ascension and His glory, but humility exalted to the throne 
and crowned with glory? 'He humbled Himself, therefore God 
highly exalted Him.' In heaven, where He was with the Father, in 
His birth, in His life, in His death, in His sitting on the throne, it 
is all, itis nothing but humility. Christ is the humility of God em- 
bodied in human nature; the Eternal Love humbling itself, cloth- 
ing itself in the garb of meekness and gentleness, to win and serve 
and save us. As the love and condescension of God makes Him 
the benefactor and helper and servant of all, so Jesus of necessity 
was the Incarnate Humility. And so He is still in the midst of the 
throne, the meek and lowly Lamb of God. 


If this be the root of the tree, its nature must be seen in every 
branch and leaf and fruit. If humility be the first, the all-including 
grace of the life of Jesus,—if humility be the secret of His atone- 
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ment,—then the health and strength of our spiritual life will en- 
tirely depend upon our putting this grace first too, and making 
humility the chief thing we admire in Him, the chief thing we ask 
of Him, the one thing for which we sacrifice all else. (See Note B.) 


Is it any wonder that the Christian life is so often feeble and fruit- 
less, when the very root of the Christ life is neglected, is unknown? 
Is it any wonder that the joy of salvation is so little felt, when that 
in which Christ found it and brings it, is so little sought? Until a 
humility which will rest in nothing less than the end and death of 
self; which gives up all the honour of men as Jesus did, to seek the 
honour that comes from God alone; which absolutely makes and 
counts itself nothing, that God may be all, that the Lord alone may 
be exalted,—until such a humility be what we seek in Christ above 
our chief joy, and welcome at any price, there is very little hope of 
a religion that will conquer the world. 


I cannot too earnestly plead with my reader, if possibly his atten- 
tion has never yet been specially directed to the want there is of 
humility within him or around him, to pause and ask whether he 
sees much of the spirit of the meek and lowly Lamb of God in those 
who are called by His name. Let him consider how all want of love, 
all indifference to the needs, the feelings, the weakness of others; 
all sharp and hasty judgments and utterances, so often excused 
under the plea of being outright and honest; all manifestations 
of temper and touchiness and irritation; all feelings of bitterness 
and estrangement, have their root in nothing but pride, that ever 
seeks itself, and his eyes will be opened to see how a dark, shall I 
not say a devilish pride, creeps in almost everywhere, the assem- 
blies of the saints not excepted. Let him begin to ask what would 
be the effect, if in himself and around him, if towards fellow- 
saints and the world, believers were really permanently guided by 
the humility of Jesus; and let him say if the cry of our whole heart, 
night and day, ought not to be, Oh for the humility of Jesus in my- 
self and all around me! Let him honestly fix his heart on his own 
lack of the humility which has been revealed in the likeness of 
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Christ's life, and in the whole character of His redemption, and he 
will begin to feel as if he had never yet really known what Christ 
and His salvation is. 


Believer! study the humility of Jesus. This is the secret, the hidden 
root of thy redemption. Sink down into it deeper day by day. Be- 
lieve with thy whole heart that this Christ, whom God has given 
thee, even as His divine humility wrought the work for thee, will 
enter in to dwell and work within thee too, and make thee what 
the Father would have thee be. 
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III. THE HUMILITY 
OF JESUS. 


‘Iam in the midst of you as he that serveth.'—LUKE xxii. 26. 


open to us. Jesus speaks frequently of His relation to the 

Father, of the motives by which He is guided, of His con- 
sciousness of the power and spirit in which He acts. Though the 
word humble does not occur, we shall nowhere in Scripture see so 
clearly wherein His humility consisted. We have already said that 
this grace is in truth nothing but that simple consent of the crea- 
ture to let God be all, in virtue of which it surrenders itself to His 
working alone. In Jesus we shall see how both as the Son of God 
in heaven, and as man upon earth, He took the place of entire sub- 
ordination, and gave God the honour and the glory which is due to 
Him. And what He taught so often was made true to Himself: 'He 
that humbleth him: shall be exalted.' As it is written, 'He humbled 
Himself, therefore God highly exalted Him. ' 


I N the Gospel of John we have the inner life of our Lord laid 


Listen to the words in which our Lord speaks of His relation to 
the Father, and how unceasingly He uses the words not, and noth- 
ing, of Himself. The not I, in which Paul expresses his relation to 
Christ, is the very spirit of what Christ says of His relation to the 
Father. 


'The Son can do nothing of Himself' (John v. 19). 


‘I can of My own self do nothing; My judgment is just, 
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because I seek not Mine own will' (John v 30). 
'I receive not glory from men' (John v. 41). 
‘Tam come not to do Mine own will' (John vi. 38). 
‘My teaching is not Mine' (John vii. 16). 
‘Tam not come of Myself' (John vii. 28). 
'I do nothing of Myself' (John vii. 28). 
'T have not come of Myself, but He sent Me' (John viii. 42). 


'T seek not Mine own glory’ (John viii. 50). 


‘The words that I say, I speak not from Myself' (John xiv. 
10). 
'The word which ye hear is not Mine' (John xiv. 24). 


These words open to us the deepest roots of Christ's life and 
work. They tell us how it was that the Almighty God was able to 
work His mighty redemptive work through Him. They show what 
Christ counted the state of heart which became Him as the Son of 
the Father. They teach us what the essential nature and life is of 
that redemption which Christ accomplished and now communi- 
cates. It is this: He was nothing, that God might be all. He resigned 
Himself with His will and His powers entirely for the Father to 
work in Him. Of His own power, His own will, and His own glory, 
of His whole mission with all His works and His teaching,—of all 
this He said, It is not I; I am nothing; I have given Myself to the 
Father to work; I am nothing, the Father is all. 


This life of entire self-abnegation, of absolute submission and de- 
pendence upon the Father's will, Christ found to be one of perfect 
peace and joy. He lost nothing by giving all to God. God honoured 
His trust, and did all for Him, and then exalted Him to His own 
right hand in glory. And because Christ had thus humbled Himself 
before God, and God was ever before Him, He found it possible to 
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humble Himself before men too, and to be the Servant of all. His 
humility was simply the surrender of Himself to God, to allow 
Him to do in Him what He pleased, whatever men around might 
say of Him, or do to Him. 


It is in this state of mind, in this spirit and disposition, that the 
redemption of Christ has its virtue and efficacy. It is to bring us 
to this disposition that we are made partakers of Christ. This is 
the true self-denial to which our Saviour calls us, the acknowledg- 
ment that self has nothing good in it, except as an empty vessel 
which God must fill, and that its claim to be or do anything may 
not for a moment be allowed. It is in this, above and before every- 
thing, in which the conformity to Jesus consists, the being and 
doing nothing of ourselves, that God may be all. 


Here we have the root and nature of true humility. It is because 
this is not understood or sought after, that our humility is so 
superficial and so feeble. We must learn of Jesus, how He is meek 
and lowly of heart. He teaches us where true humility takes its 
rise and finds its strength—in the knowledge that it is God who 
worketh all in all, that our place is to yield to Him in perfect res- 
ignation and dependence, in full consent to be and to do nothing 
of ourselves. This is the life Christ came to reveal and to impart 
—a life to God that came through death to sin and self. If we feel 
that this life is too high for us and beyond our reach, it must but 
the more urge us to seek it in Him; it is the indwelling Christ who 
will live in us this life, meek and lowly. If we long for this, let us, 
meantime, above everything, seek the holy secret of the know- 
ledge of the nature of God, as He every moment works all in all; the 
secret, of which all nature and every creature, and above all, every 
child of God, is to be the witness,—that it is nothing but a vessel, a 
channel, through which the living God can manifest the riches of 
His wisdom, power, and goodness. The root of all virtue and grace, 
of all faith and acceptable worship, is that we know that we have 
nothing but what we receive, and bow in deepest humility to wait 
upon God for it. 
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It was because this humility was not only atemporary sentiment, 
wakened up and brought into exercise when He thought of God, 
but the very spirit of His whole life, that Jesus was just as humble 
in His intercourse with men as with God. He felt Himself the 
Servant of God for the men whom God made and loved; as a nat- 
ural consequence, He counted Himself the Servant of men, that 
through Him God might do His work of love. He never for a mo- 
ment thought of seeking His honour, or asserting His power to 
vindicate Himself. His whole spirit was that of a life yielded to God 
to work in. It is not until Christians study the humility of Jesus as 
the very essence of His redemption, as the very blessedness of the 
life of the Son of God, as the only true relation to the Father, and 
therefore as that which Jesus must give us if we are to have any 
part with Him, that the terrible lack of actual, heavenly, manifest 
humility will become a burden and a sorrow, and our ordinary 
religion be set aside to secure this, the first and the chief of the 
marks of the Christ within us. 


Brother, are you clothed with humility? Ask your daily life. Ask 
Jesus. Ask your friends. Ask the world. And begin to praise God 
that there is opened up to you in Jesus a heavenly humility of 
which you have hardly known, and through which a heavenly 
blessedness you possibly have never yet tasted can come in to you. 
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IV. HUMILITY IN THE 
TEACHING OF JESUS. 


‘Learn of Me, for 1am meek and lowly of heart.'—MATT. xi. 29. 
‘Whosoever will be chief among you, let him be your servant, 
even as the Son of Man came to serve.'—MATT. xx. 27. 


E have seen humility in the life of Christ, as He laid open 
W His heart to us: let us listen to His teaching. There we 
shall hear how He speaks of it, and how far He expects 
men, and specially His disciples, to be humble as He was. Let us 


carefully study the passages, which I can scarce do more than 
quote, to receive the full impression of how often and how earn- 


estly He taught it: it may help us to realise what He asks of us. 


1. Look at the commencement of His ministry. In the 
Beatitudes with which the Sermon on the Mount opens, He 
speaks: ‘Blessed are the poor in spirit; for theirs is the kingdom of 
heaven. Blessed are the meek; for they shall inherit the earth.' The 
very first words of His proclamation of the kingdom of heaven 
reveal the open gate through which alone we enter. The poor, 
who have nothing in themselves, to them the kingdom comes. 
The meek, who seek nothing in themselves, theirs the earth 
shall be. The blessings of heaven and earth are for the lowly. 
For the heavenly and the earthly life, humility is the secret of 
blessing. 


2. ‘Learn of Me; for I am meek and lowly of heart, and ye 
shall find rest for your souls.' Jesus offers Himself as Teacher. 
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He tells what the spirit both is, which we shall find Him as 
Teacher, and which we can learn and receive from Him. Meek- 
ness and lowliness the one thing He offers us; in it we shall find 
perfect rest of soul. Humility is to be a salvation. 


3. The disciples had been disputing who would be the 
greatest in the kingdom, and had agreed to ask the Master 
(Luke 9:46; Matt. 18:3). He set a child in their midst and 
said, ‘Whosoever shall humble himself as this little child, shall be 
exalted.' 'Who is the greatest in the kingdom of heaven? The 
question is indeed a far-reaching one. What will be the chief 
distinction in the heavenly kingdom? The answer, none but 
Jesus would have given. The chief glory of heaven, the true 
heavenly-mindedness, the chief of the graces, is humility. 'He 
that is least among you, the same shall be great.' 


4. The sons of Zebedee had asked Jesus to sit on His right 
and left, the highest place in the kingdom. Jesus said it was 
not His to give, but the Father's, who would give it to those for 
whom it was prepared. They must not look or ask for it. Their 
thought must be of the cup and the baptism of humiliation. 
And then He added, ‘Whosoever will be chief among you, let him 
be your servant. Even as the Son of Man came to serve.' Humility, 
as it is the mark of Christ the heavenly, will be the one standard 
of glory in heaven: the lowliest is the nearest to God. The pri- 
macy in the Church is promised to the humblest. 


5. Speaking to the multitude and the disciples, of the 
Pharisees and their love of the chief seats, Christ said once 
again (Matt. xxxiii. 11), 'He that is greatest among you shall be 
your servant.' Humiliation is the only ladder to honour in God's 
kingdom. 


6. On another occasion, in the house of a Pharisee, He 
spoke the parable of the guest who would be invited to come up 
higher (Luke xiv. 1-11), and added, ‘For whosoever exalteth him- 
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self shall be abased; and he that humbleth himself shall be exalted.’ 
The demand is inexorable; there is no other way. Self-abase- 
ment alone will be exalted. 


7. After the parable of the Pharisee and the Publican, 
Christ spake again (Luke xviii. 14), ‘Everyone that exalteth him- 
self shall be abased; and he that humbleth himself shall be exalted.' 
In the temple and presence and worship of God, everything is 
worthless that is not pervaded by deep, true humility towards 
God and men. 


8. After washing the disciples' feet, Jesus said (John xiii. 
14), ‘If I then, the Lord and Master, have washed your feet, ye also 
ought to wash one another's feet.' The authority of command, 
and example, every thought, either of obedience or conform- 
ity, make humility the first and most essential element of dis- 
cipleship. 


9. At the Holy Supper table, the disciples still disputed 
who should be greatest (Luke xxii. 26). Jesus said, 'He that is 
greatest among you, let him be as the younger; and he that is chief, 
as he that doth serve. I am among you as he that serveth.' The 
path in which Jesus walked, and which He opened up for us, 
the power and spirit in which He wrought out salvation, and to 
which He saves us, is ever the humility that makes me the ser- 
vant of all. 


How little this is preached. How little it is practised. How little the 
lack of it is felt or confessed. I do not say, how few attain to it, some 
recognisable measure of likeness to Jesus in His humility. But how 
few ever think of making it a distinct object of continual desire or 
prayer. How little the world has seen it. How little has it been seen 
even in the inner circle of the Church. 


'Whosoever will be chief among you, let him be your servant.' 
Would God that it might be given us to believe that Jesus means 
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this! We all know what the character of a faithful servant or slave 
implies. Devotion to the master's interests, thoughtful study and 
care to please him, delight in his prosperity and honour and happi- 
ness. There are servants on earth in whom these dispositions have 
been seen, and to whom the name of servant has never been any- 
thing but a glory. To how many of us has it not been a new joy in 
the Christian life to know that we may yield ourselves as servants, 
as slaves to God, and to find that His service is our highest liberty, 
—the liberty from sin and self? 


We need now to learn another lesson,—that Jesus calls us to be 
servants of one another, and that, as we accept it heartily, this 
service too will be a most blessed one, a new and fuller liberty too 
from sin and self. At first it may appear hard; this is only because 
of the pride which still counts itself something. If once we learn 
that to be nothing before God is the glory of the creature, the spirit 
of Jesus, the joy of heaven, we shall welcome with our whole heart 
the discipline we may have in serving even those who try to vex 
us. When our own heart is set upon this, the true sanctification, 
we shall study each word of Jesus on self-abasement with new 
zest, and no place will be too low, and no stooping too deep, and no 
service too mean or too long continued, if we may but share and 
prove the feliowship with Him who spake, 'Iam among you as he 
that serveth.' 


Brethren, here is the path to the higher life. Down, lower down! 
This was what Jesus ever said to the disciples who were thinking 
of being great in the kingdom, and of sitting on His right hand 
and His left. Seek not, ask not for exaltation; that is God's work. 
Look to it that you abase and humble yourselves, and take no place 
before God or man but that of servant; that is your work; let that 
be your one purpose and prayer. God is faithful. Just as water ever 
seeks and fills the lowest place, so the moment God finds the crea- 
ture abased and empty, His glory and power flow in to exalt and to 
bless. He that humbleth himself—that must be our one care—shall 
be exalted; that is God's care; by His mighty power and in His great 
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love He will do it. 


Men sometimes speak as if humility and meekness would rob us 
of what is noble and bold and manlike. Oh that all would believe 
that this is the nobility of the kingdom of heaven, that this is the 
royal spirit that the King of heaven displayed, that this is Godlike, 
to humble oneself, to become the servant of all! This is the path 
to the gladness and the glory of Christ's presence ever in us, His 
power ever resting on us. 


Jesus, the meek and lowly One, calls us to learn of Him the path 
to God. Let us study the words we have been reading, until our 
heart is filled with the thought: My one need is humility. And let us 
believe that what He shows, He gives; what He is, He imparts. As 
the meek and lowly One, He will come in and dwell in the longing 
heart. 
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V.HUMILITY IN THE 
DISCIPLES OF JESUS 


‘Let him that is chief among you be as he that doth serve.’ — 
LUKE odio 


E have studied humility in the person and teaching of 
W Jesus; let us now look for it in the circle of His chosen 

companions—the twelve apostles. If, in the lack of it we 
find in them, the contrast between Christ and men is brought out 
more clearly, it will help us to appreciate the mighty change which 
Pentecost wrought in them, and prove how real our participation 
can be in the perfect triumph of Christ's humility over the pride 
Satan had breathed into man. 


In the texts quoted from the teaching of Jesus, we have already 
seen what the occasions were on which the disciples had proved 
how entirely wanting they were in the grace of humility. Once, 
they had been disputing the way which of them should be the 
greatest. Another time, the sons of Zebedee with their mother had 
asked for the first places—the seat on the right hand and the left. 
And, later on, at the Supper table on the last night, there was again 
a contention which should be accounted the greatest. Not that 
there were not moments when they indeed humbled themselves 
before their Lord. So it was with Peter when he cried out, ‘Depart 
from me, Lord, for I am a sinful man. So, too, with the disciples 
when they fell down and worshipped Him who had stilled the 
storm. But such occasional expressions of humility only bring out 
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into stronger relief what was the habitual tone of their mind, as 
shown in the natural and spontaneous revelation given at other 
times of the place and the power of self. The study of the meaning 
of all this will teach us most important lessons. 


First, How much there may be of earnest and active religion while 
humility is still sadly wanting.—See it in the disciples. There was in 
them fervent attachment to Jesus. They had forsaken all for Him. 
The Father had revealed to them that He was the Christ of God. 
They believed in Him, they loved Him, they obeyed His command- 
ments. They had forsaken all to follow Him. When others went 
back, they clave to Him. They were ready to die with Him. But 
deeper down than all this there was a dark power, of the existence 
and the hideousness of which they were hardly conscious, which 
had to be slain and cast out, ere they could be the witnesses of 
the power of Jesus to save. It is even so still. We may find pro- 
fessors and ministers, evangelists and workers, missionaries and 
teachers, in whom the gifts of the Spirit are many and mani- 
fest, and who are the channels of blessing to multitudes, but of 
whom, when the testing time comes, or closer intercourse gives 
fuller knowledge, it is only too painfully manifest that the grace 
of humility, as an abiding characteristic, is scarce to be seen. All 
tends to confirm the lesson that humility is one of the chief and 
the highest graces; one of the most difficult of attainment; one to 
which our first and chiefest efforts ought to be directed; one that 
only comes in power, when the fullness of the Spirit makes us par- 
takers of the indwelling Christ, and He lives within us. 


Second, How impotent all external teaching and all personal effort is, 
to conquer pride or give the meek and lowly heart.—For three years 
the disciples had been in the training school of Jesus. He had told 
them what the chief lesson was He wished to teach them: 'Learn 
of Me, for I am meek and lowly in heart.' Time after time He had 
spoken to them, to the Pharisees, to the multitude, of humility as 
the only path to the glory of God. He had not only lived before 
them as the Lamb of God in His divine humility, He had more than 
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once unfolded to them the inmost secret of His life: 'The Son of 
Man came not to be served, but to serve’; 'I am among you as one 
that serveth.' He had washed their feet, and told them they were to 
follow His example. And yet all had availed but little. At the Holy 
Supper there was still the contention as to who should be great- 
est. They had doubtless often tried to learn His lessons, and firmly 
resolved not again to grieve Him. But all in vain. To teach them 
and us the much needed lesson, that no outward instruction, 
not even of Christ Himself; no argument however convincing; no 
sense of the beauty of humility, however deep; no personal resolve 
or effort, however sincere and earnest,—can cast out the devil of 
pride. When Satan casts out Satan, it is only to enter afresh in a 
mightier, though more hidden power. Nothing can avail but this, 
that the new nature in its divine humility be revealed in power to 
take the place of the old, to become as truly our very nature as that 
ever was. 


Third, It is only by the indwelling of Christ in His divine humility that 
we become truly humble.—We have our pride from another, from 
Adam; we must have our humility from Another too. Pride is ours, 
and rules in us with such terrible power, because it is ourself, our 
very nature. Humility must be ours in the same way; it must be 
our very self, our very nature. As natural and easy as it has been 
to be proud, it must be, it will be, to be humble. The promise is, 
‘Where,' even in the heart, 'sin abounded, grace did abound more 
exceedingly.’ All Christ's teaching of His disciples, and all their 
vain efforts, were the needful preparation for His entering into 
them in divine power, to give and be in them what He had taught 
them to desire. In His death He destroyed the power of the devil, 
He put away sin, and effected an everlasting redemption. In His 
resurrection He received from the Father an entirely new life, the 
life of man in the power of God, capable of being communicated 
to men, and entering and renewing and filling their lives with His 
divine power. In His ascension He received the Spirit of the Father, 
through whom He might do what He could not do while upon 
earth, make Himself one with those He loved, actually live their 
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life for them, so that they could live before the Father in a humility 
like His, because it was Himself who lived and breathed in them. 
And on Pentecost He came and took possession. The work of prep- 
aration and conviction, the awakening of desire and hope which 
His teaching had effected, was perfected by the mighty change 
that Pentecost wrought. And the lives and the epistles of James 
and Peter and John bear witness that all was changed, and that 
the spirit of the meek and suffering Jesus had indeed possession of 
them. 


What shall we say to these things? Among my readers I am sure 
there is more than one class. There may be some who have never 
yet thought very specially of the matter, and cannot at once real- 
ise its immense importance as a life question for the Church and 
its every member. There are others who have felt condemned for 
their shortcomings, and have put forth very earnest efforts, only 
to fail and be discouraged. Others, again, may be able to give joyful 
testimony of spiritual blessing and power, and yet there has never 
been the needed conviction of what those around them still see as 
wanting. And still others may be able to witness that in regard to 
this grace too the Lord has given deliverance and victory, while He 
has taught them how much they still need and may expect out of 
the fullness of Jesus. To whichever class we belong, may I urge the 
pressing need there is for our all seeking a still deeper conviction 
of the unique place that humility holds in the religion of Christ, 
and the utter impossibility of the Church or the believer being 
what Christ would have them be, as long as His humility is not rec- 
ognised as His chief glory, His first command, and our highest bless- 
edness. Let us consider deeply how far the disciples were advanced 
while this grace was still so terribly lacking, and let us pray to God 
that other gifts may not so satisfy us, that we never grasp the fact 
that the absence of this grace is the secret cause why the power of 
God cannot do its mighty work. It is only where we, like the Son, 
truly know and show that we can do nothing of ourselves, that 
God will do all. 
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It is when the truth of an indwelling Christ takes the place it 
claims in the experience of believers, that the Church will put on 
her beautiful garments and humility be seen in her teachers and 
members as the beauty of holiness. 
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VI. HUMILITY IN 
DAILY LIFE 


‘He that loveth not his brother whom he hath seen, how can he 
love God whom he hath not seen?'—1 JOHN iv. 20. 


HAT a solemn thought, that our love to God will be 
W measured by our everyday intercourse with men and 

the love it displays; and that our love to God will be 
found to be a delusion, except was its truth is proved in standing 
the test of daily life with our fellowmen. It is even so with our hu- 
mility. It is easy to think we humble ourselves before God: humil- 
ity towards men will be the only sufficient proof that our humility 
before God is real; that humility has taken up its abode in us; and 
become our very nature; that we actually, like Christ, have made 
ourselves of no reputation. When in the presence of God lowliness 
of heart has become, not a posture we pray to Him, but the very 
spirit of our life, it will manifest itself in all our bearing towards 
our brethren. The lesson is one of deep import: the only humility 
that is really ours is not that which we try to show before God 
in prayer, but that which we carry with us, and carry out, in our 
ordinary conduct; the insignificances of daily life are the import- 
ances and the tests of eternity, because they prove what really is 
the spirit that possesses us. It is in our most unguarded moments 
that we really show and see what we are. To know the humble 
man, to know how the humble man behaves, you must follow him 
in the common course of daily life. 


Is not this what Jesus taught? It was when the disciples disputed 
who should be greatest; when He saw how the Pharisees loved the 
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chief place at feasts and the chief seats in the synagogues; when 
He had given them the example of washing their feet,—that He 
taught His lessons of humility. Humility before God is nothing if 
not proved in humility before men. 


It is even so in the teaching of Paul. To the Romans He writes: 
‘In honour preferring one another'; 'Set not your mind on high 
things, but condescend to those that are lowly.' ‘Be not wise in 
your own conceit.' To the Corinthians: 'Love,' and there is no love 
without humility as its root, 'vaunteth not itself, is not puffed up, 
seeketh not its own, is not provoked.' To the Galatians: 'Through 
love be servants one of another. Let us not be desirous of vainglory, 
provoking one another, envying one another.' To the Ephesians, 
immediately after the three wonderful chapters on the heavenly 
life: 'Therefore, walk with all lowliness and meekness, with long- 
suffering, forbearing one another in love'; 'Giving thanks always, 
subjecting yourselves one to another in the fear of Christ.' To the 
Philippians: 'Doing nothing through faction or vainglory, but in 
lowliness of mind, each counting other better than himself. Have 
the mind in you which was also in Christ Jesus, who emptied Him- 
self, taking the form of a servant, and humbled Himself.' And to 
the Colossians: 'Put on a heart of compassion, kindness, humility, 
meekness, long-suffering, forebearing one another, and forgiving 
each other, even as the Lord forgave you.' It is in our relation to one 
another, in our treatment of one another, that the true lowliness 
of mind and the heart of humility are to be seen. Our humility be- 
fore God has no value, but as it prepares us to reveal the humility 
of Jesus to our fellow-men. Let us study humility in daily life in the 
light of these words. 


The humble man seeks at all times to act up to the rule, ‘In honour 
preferring one another; Servants one of another; Each counting others 
better than himself; Subjecting yourselves one to another.' The ques- 
tion is often asked, how we can count others better than ourselves, 
when we see that they are far below us in wisdom and in holiness, 
in natural gifts, or in grace received. The question proves at once 
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how little we understand what real lowliness of mind is. True hu- 
mility comes when, in the light of God, we have seen ourselves 
to be nothing, have consented to part with and cast away self, to 
let God be all. The soul that has done this, and can say, So have I 
lost myself in finding Thee, no longer compares itself with others. 
It has given up forever every thought of self in God's presence; it 
meets its fellow-men as one who is nothing, and seeks nothing for 
itself; who is a servant of God, and for His sake a servant of all. A 
faithful servant may be wiser than the master, and yet retain the 
true spirit and posture of the servant. The humble man looks upon 
every, the feeblest and unworthiest, child of God, and honours 
him and prefers him in honour as the son of a King. The spirit of 
Him who washed the disciples' feet, makes it a joy to us to be in- 
deed the least, to be servants one of another. 


The humble man feels no jealousy or envy. He can praise God 
when others are preferred and blessed before him. He can bear to 
hear others praised and himself forgotten, because in God's pres- 
ence he has learnt to say with Paul, 'Iam nothing.' He has received 
the spirit of Jesus, who pleased not Himself, and sought not His 
own honour, as the spirit of his life. 

Amid what are considered the temptations to impatience and 
touchiness, to hard thoughts and sharp words, which come from 
the failings and sins of fellow-Christians, the humble man car- 
ries the oft-repeated injunction in his heart, and shows it in his 
life, ‘Forbearing one another, and forgiving one another, even as the 
Lord forgave you.' He has learnt that in putting on the Lord Jesus 
he has put on the heart of compassion, kindness, humility, meekness, 
and long-suffering. Jesus has taken the place of self, and it is not 
an impossibility to forgive as Jesus forgave. His humility does not 
consist merely in thoughts or words of self-depreciation, but, as 
Paul puts it, in 'a heart of humility,' encompassed by compassion 
and kindness, meekness and long-suffering,—the sweet and lowly 
gentleness recognised as the mark of the Lamb of God. 


In striving after the higher experiences of the Christian life, the 
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believer is often in danger of aiming at and rejoicing in what one 
might call the more human, the manly, virtues, such as boldness, 
joy, contempt of the world, zeal, self-sacrifice,—even the old Stoics 
taught and practised these,—while the deeper and gentler, the 
diviner and more heavenly graces, those which Jesus first taught 
upon earth, because He brought them from heaven; those which 
are more distinctly connected with His cross and the death of self, 
—poverty of spirit, meekness, humility, lowliness,—are scarcely 
thought of or valued. Therefore, let us put on a heart of com- 
passion, kindness, humility, meekness, long-suffering; and let us 
prove our Christlikeness, not only in our zeal for saving the lost, 
but before all in our intercourse with the brethren, forbearing and 
forgiving one another, even as the Lord forgave us. 


Fellow-Christians, do let us study the Bible portrait of the humble 
man. And let us ask our brethren, and ask the world, whether 
they recognise in us the likeness to the original. Let us be content 
with nothing less than taking each of these texts as the promise of 
what God will work in us, as the revelation in words of what the 
Spirit of Jesus will give as a birth within us. And let each failure 
and shortcoming simply urge us to turn humbly and meekly to 
the meek and lowly Lamb of God, in the assurance that where He 
is enthroned in the heart, His humility and gentleness will be one 
of the streams of living water that flow from within us. [Footnote: 
I knew Jesus, and He was very precious to my soul: but I found 
something in me that would not keep sweet and patient and kind. 
I did what I could to keep it down, but it was there. I besought 
Jesus to do something for me, and when I gave Him my will, He 
came to my heart, and took out all that would not be sweet, all that 
would not be kind, all that would not be patient, and then He shut 
the door.'—GEORGE FOXE.] 


Once again I repeat what I have said before. I feel deeply that we 
have very little conception of what the Church suffers from the 
lack of this divine humility,—the nothingness that makes room 
for God to prove His power. It is not long since a Christian, of 


58 


HUMILITY 


an humble, loving spirit, acquainted with not a few mission sta- 
tions of various societies, expressed his deep sorrow that in some 
cases the spirit of love and forbearance was sadly lacking. Men 
and women, who in Europe could each choose their own circle of 
friends, brought close together with others of uncongenial minds, 
find it hard to bear, and to love, and to keep the unity of the Spirit 
in the bond of peace. And those who should have been fellow-help- 
ers of each other's joy, became a hindrance and a weariness. And 
all for the one reason, the lack of the humility which counts itself 
nothing, which rejoices in becoming and being counted the least, 
and only seeks, like Jesus, to be the servant, the helper and com- 
forter of others, even the lowest and unworthiest. 


And whence comes it that men who have joyfully given up them- 
selves for Christ, find it so hard to give up themselves for their 
brethren? Is not the blame with the Church? It has so little taught 
its sons that the humility of Christ is the first of the virtues, the 
best of all the graces and powers of the Spirit. It has so little 
proved that a Christlike humility is what it, like Christ, places and 
preaches first, as what is in very deed needed, and possible too. 
But let us not be discouraged. Let the discovery of the lack of this 
grace stir us to larger expectations from God. Let us look upon 
every brother who tries or vexes us, as God's means of grace, God's 
instrument for our purification, for our exercise of the humility 
Jesus our Life breathes within us. And let us have such faith in the 
All of God, and the nothing of self, that, as nothing in our own 
eyes, we may, in God's power, only seek to serve one another in 
love. 


Sy) 


VIL.HUMILITY 
AND HOLINESS 


‘Which say, Stand by thyself; for I am holier than thou.’ — 
ISAIAH Ixy. 5. 


E speak of the Holiness movement in our times, and 
W praise God for it. We hear a great deal of seekers after 

holiness and professors of holiness, of holiness teach- 
ing and holiness meetings. The blessed truths of holiness in 
Christ, and holiness by faith, are being emphasised as never be- 
fore. The great test of whether the holiness we profess to seek or 
to attain, is truth and life, will be whether it be manifest in the 
increasing humility it produces. In the creature, humility is the 
one thing needed to allow God's holiness to dwell in him and shine 
through him. In Jesus, the Holy One of God who makes us holy, a 
divine humility was the secret of His life and His death and His 
exaltation; the one infallible test of our holiness will be the hu- 
mility before God and men which marks us. Humility is the bloom 
and the beauty of holiness. 


The chief mark of counterfeit holiness is its lack of humility. 
Every seeker after holiness needs to be on his guard, lest uncon- 
sciously what was begun in the spirit be perfected in the flesh, and 
pride creeps in where its presence is least expected. Two men went 
up into the temple to pray: the one a Pharisee, the other a pub- 
lican. There is no place or position so sacred but the Pharisee can 
enter there. Pride can lift its head in the very temple of God, and 
make His worship the scene of its self exaltation. Since the time 
Christ so exposed his pride, the Pharisee has put on the garb of the 
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publican, and the confessor of deep sinfulness equally with the 
professor of the highest holiness, must be on the watch. Just when 
we are most anxious to have our heart the temple of God, we shall 
find the two men coming up to pray. And the publican will find 
that his danger is not from the Pharisee beside him, who despises 
him, but the Pharisee within who commends and exalts. In God's 
temple, when we think we are in the holiest of all, in the presence 
of His holiness, let us beware of pride. ‘Now there was a day when 
the sons of God came to present themselves before the Lord, and 
Satan came also among them. ' 


‘God, I thank thee, I am not as the rest of men, or even as this 
publican.' It is in that which is just cause for thanksgiving, it is in 
the very thanksgiving which we render to God, it may be in the 
very confession that God has done it all, that self finds its cause of 
complacency. Yes, even when in the temple the language of peni- 
tence and trust in God's mercy alone is heard, the Pharisee may 
take up the note of praise, and in thanking God be congratulat- 
ing himself. Pride can clothe itself in the garments of praise or of 
penitence. Even though the words, 'I am not as the rest of men' 
are rejected and condemned, their spirit may too often be found 
in our feelings and language towards our fellow-worshippers and 
fellow-men. Would you know if this really is so, just listen to the 
way in which Churches and Christians often speak of one another. 
How little of the meekness and gentleness of Jesus is to be seen. It 
is so little remembered that deep humility must be the keynote of 
what the servants of Jesus say of themselves or each other. Is there 
not many a Church or assembly of the saints, many a mission or 
convention, many a society or committee, even many a mission 
away in heathendom, where the harmony has been disturbed and 
the work of God hindered, because men who are counted saints 
have proved in touchiness and haste and impatience, in self-de- 
fence and self-assertion, in sharp judgments and unkind words, 
that they did not each reckon others better than themselves, and 
that their holiness has but little in it of the meekness of the 
saints?[Footnote1: ME is a most exacting personage, requiring the 
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best seat and the highest place for itself, and feeling grievously 
wounded if its claim is not recognised. Most of the quarrels among 
Christian workers arise from the clamouring of this gigantic ME. 
How few of us understand the true secret of taking our seats in the 
lowest rooms.'—MRS SMITH, Everyday Religion.] In their spiritual 
history men may have had times of great humbling and broken- 
ness, but what a different thing this is from being clothed with hu- 
mility, from having an humble spirit, from having that lowliness 
of mind in which each counts himself the servant of others, and so 
shows forth the very mind which was also in Jesus Christ. 


‘Stand by; for I am holier than thou!’ What a parody on holiness! 
Jesus the Holy One is the humble One: the holiest will ever be the 
humblest. There is none holy but God: we have as much of holi- 
ness as we have of God. And according to what we have of God will 
be our real humility, because humility is nothing but the disap- 
pearance of self in the vision that God is all. The holiest will be the 
humblest. Alas! Though the barefaced boasting Jew of the days of 
Isaiah is not often to be found,—even our manners have taught us 
not to speak thus, how often his spirit is still seen, whether in the 
treatment of fellow-saints or of the children of the world. In the 
spirit in which opinions are given, and work is undertaken, and 
faults are exposed, how often, though the garb be that of the pub- 
lican, the voice is still that of the Pharisee: 'Oh God, I thank Thee 
that Iam not as other men.' 


And is there, then, such humility to be found, that men shall 
indeed still count themselves ‘less than the least of all saints,' the 
servants of all? There is. 'Love vaunteth not itself, is not puffed up, 
seeketh not its own.' Where the spirit of love is shed abroad in the 
heart, where the divine nature comes to a full birth where Christ 
the meek and lowly Lamb of God is truly formed within, there is 
given the power of a perfect love that forgets itself and finds its 
blessedness in blessing others, in bearing with them and honour- 
ing them, however feeble they be. Where this love enters, there 
God enters. And where God has entered in His power, and reveals 
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Himself as All, there the creature becomes nothing. And where 
the creature becomes nothing before God; it cannot be anything 
but humble towards the fellow-creature. The presence of God be- 
comes not a thing of times and seasons, but the covering under 
which the soul ever dwells, and its deep abasement before God 
becomes the holy place of His presence whence all its words and 
works proceed. 


May God teach us that our thoughts and words and feelings con- 
cerning our fellowmen are His test of our humility towards Him, 
and that our humility before Him is the only power that can en- 
able us to always be humble with our fellow-men. Our humility 
must be the life of Christ, the Lamb of God, within us. 


Let all teachers of holiness, whether in the pulpit or on the plat- 
form, and all seekers after holiness, whether in the closet or the 
convention, take warning. There is no pride so dangerous, because 
none so subtle and insidious, as the pride of holiness. It is not that 
a man ever says, or even thinks, 'Stand by; I am holier than thou.' 
No, indeed, the thought would be regarded with abhorrence. But 
there grows up, all unconsciously, a hidden habit of the soul, 
which feels complacency in its attainments, and cannot help see- 
ing how far it is in advance of others. It can be recognised, not 
always in any special self-assertion or self-laudation, but simply 
in the absence of that deep self-abasement which cannot but be 
the mark of the soul that has seen the glory of God (Job xlii. 5, 
6; Isa. vi. 5). It reveals itself, not only in words or thoughts, but 
in a tone, a way of speaking of others, in which those who have 
the gift of spiritual discernment cannot but recognise the power 
of self. Even the world with its keen eyes notices it, and points to 
it as a proof that the profession of a heavenly life does not bear 
any specially heavenly fruits. O brethren! let us beware. Unless we 
make, with each advance in what we think holiness, the increase 
of humility our study, we may find that we have been delighting 
in beautiful thoughts and feelings, in solemn acts of consecration 
and faith, while the only sure mark of the presence of God, the dis- 
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appearance of self, was all the time wanting. Come and let us flee 
to Jesus, and hide ourselves in Him until we be clothed upon with 
His humility. That alone is our holiness. 
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VIII. HUMILITY 
AND SIN 


‘Sinners, of whom I am chief.'—1 TIM. i. 15 


tion. As a consequence, there appears to be no way of 

fostering humility but by keeping the soul occupied with 
its sin. We have learned, I think, that humility is something else 
and something more. We have seen in the teaching of our Lord 
Jesus and the Epistles how often virtue is inculcated without any 
reference to sin. In the very nature of things, in the whole relation 
of the creature to the Creator, in the life of Jesus as He lived it 
and imparts it to us, humility is the very essence of holiness as of 
blessedness. It is the displacement of self by the enthronement of 
God. Where God is all, self is nothing. 


H UMILITY is often identified with penitence and contri- 


But though it is this aspect of the truth I have felt it especially 
needful to press, I need scarce say what new depth and inten- 
sity man's sin and God's grace give to the humility of the saints. 
We have only to look at a man like the Apostle Paul, to see how, 
through his life as a ransomed and a holy man, the deep con- 
sciousness of having been a sinner lives inextinguishable. We all 
know the passages in which he refers to his life as a persecutor 
and blasphemer. 'I am the least of the apostles, that am not worthy 
to be called an apostle, because I persecuted the Church of God. ... 
I laboured more abundantly than they all; yet not I, but the grace 
of God which was with me' (1 Cor. xv. 9,10). 'Unto me, who am less 
than the least of all saints, was this grace given, to preach to the 


65 


ANDREW MURRAY 


heathen! (Eph. iii. 8). 'I was before a blasphemer, and a persecutor, 
and injurious; howbeit I obtained mercy, because I did it ignorantly 
in unbelief. ...Christ Jesus came into the world to save sinners, of 
whom I am chief’ (1 Tim. i. 13, 15). God's grace had saved him; God 
remembered his sins no more forever; but never, never could he 
forget how terribly he had sinned. The more he rejoiced in God's 
salvation, and the more his experience of God's grace filled him 
with joy unspeakable, the clearer was his consciousness that he 
was a saved sinner, and that salvation had no meaning or sweet- 
ness except as the sense of his being a sinner made it precious and 
real to him. Never for a moment could he forget that it was a sin- 
ner God had taken up in His arms and crowned with His love. 


The texts we have just quoted are often appealed to as Paul's 
confession of daily sinning. One has only to read them carefully in 
their connection, to see how little this is the case. They have a far 
deeper meaning, they refer to that which lasts throughout eter- 
nity, and which will give its deep undertone of amazement and 
adoration to the humility with which the ransomed bow before 
the throne, as those who have been washed from their sins in the 
blood of the Lamb. Never, never, even in, glory, can they be other 
than ransomed sinners; never for a moment in this life can God's 
child live in the full light of His love, but as he feels that the sin, 
out of which he has been saved, is his one only right and title to 
all that grace has promised to do. The humility with which first he 
came as a Sinner, acquires a new meaning when he learns how it 
becomes him as a creature. And then ever again, the humility, in 
which he was born as a creature, has its deepest, richest tones of 
adoration, in the memory of what it is to be a monument of God's 
wondrous redeeming love. 


The true import of what these expressions of St. Paul teach us 
comes out all the more strongly when we notice the remark- 
able fact that, through his whole Christian course, we never find 
from his pen, even in those epistles in which we have the most 
intensely personal unbosomings, anything like confession of sin. 
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Nowhere is there any mention of shortcoming or defect, nowhere 
any suggestion to his readers that he has failed in duty, or sinned 
against the law of perfect love. On the contrary, there are passages, 
not a few in which he vindicates himself in language that means 
nothing if it does not appeal to a faultless life before God and men. 
'Ye are witnesses, and God also, how holily, and righteously, and 
unblameable we behaved ourselves toward you' (1 Thess. ii. 10). 
‘Our glorying is this, the testimony of our conscience, that in holi- 
ness and sincerity of God we behaved ourselves in the world, and 
more abundantly to you ward' (2 Cor. i. 12). This is not an ideal or 
an aspiration; it is an appeal to what his actual life had been. How- 
ever we may account for this absence of confession of sin, all will 
admit that it must point to a life in the power of the Holy Ghost, 
such as is but seldom realised or expected in these our days. 


The point which I wish to emphasise is this—that the very fact 
of the absence of such confession of sinning only gives the more 
force to the truth that it is not in daily sinning that the secret of 
the deeper humility will be found, but in the habitual, never fora 
moment to be forgotten position, which just the more abundant 
grace will keep more distinctly alive, that our only place, the only 
place of blessing, our one abiding position before God, must be 
that of those whose highest joy it is to confess that they are sin- 
ners saved by grace. 


With Paul's deep remembrance of having sinned so terribly in the 
past, ere grace had met him, and the consciousness of being kept 
from present sinning, there was ever coupled the abiding remem- 
brance of the dark hidden power of sin ever ready to come in, and 
only kept out by the presence and power of the indwelling Christ. 
‘In me, that is, in my flesh, dwelleth no good thing;'—these words 
of Rom. vii. describe the flesh as it is to the end. The glorious de- 
liverance of Rom. viii.—'The law of the Spirit of life in Christ Jesus 
hath now made me free from the law of sin, which once led me 
captive'—is neither the annihilation nor the sanctification of the 
flesh, but a continuous victory given by the Spirit as He mortifies 
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the deeds of the body. As health expels disease, and light swal- 
lows up darkness, and life conquers death, the indwelling of Christ 
through the Spirit is the health and light and life of the soul. But 
with this, the conviction of helplessness and danger ever tempers 
the faith in the momentary and unbroken action of the Holy Spirit 
into that chastened sense of dependence which makes the highest 
faith and joy the handmaids of a humility that only lives by the 
grace of God. 


The three passages above quoted all show that it was the wonder- 
ful grace bestowed upon Paul, and of which he felt the need every 
moment, that humbled him so deeply. The grace of God that was 
with him, and enabled him to labor more abundantly than they 
all; the grace to preach to the heathen the unsearchable riches of 
Christ; the grace that was exceeding abundant with faith and love 
which is in Christ Jesus,—it was this grace of which it is the very 
nature and glory that it is for sinners, that kept the consciousness 
of his having once sinned, and being liable to sin, so intensely 
alive. 'Where sin abounded, grace did abound more exceedingly.' 
This reveals how the very essence of grace is to deal with and 
take away sin, and how it must ever be the more abundant the 
experience of grace, the more intense the consciousness of being 
a sinner. It is not sin, but God's grace showing a man and ever 
reminding him what a sinner he was, that, will keep him truly 
humble. It is not sin, but grace, that will make me indeed know 
myself a sinner, and make the sinner's place of deepest self-abase- 
ment the place I never leave. 


I fear that there are not a few who, by strong expressions of 
self-condemnation and self-denunciation, have sought to humble 
themselves, and have to confess with sorrow that a humble spirit, 
a ‘heart of humility,’ with its accompaniments of kindness and 
compassion, of meekness and forbearance, is still as far off as ever. 
Being occupied with self, even amid the deepest self-abhorrence, 
can never free us from self. It is the revelation of God, not only by 
the law condemning sin but by His grace delivering from it, that 
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will make us humble. The law may break the heart with fear; it is 
only grace that works that sweet humility which becomes a joy to 
the soul as its second nature. It was the revelation of God in His 
holiness, drawing nigh to make Himself known in His grace, that 
made Abraham and Jacob, Job and Isaiah, bow so low. It is the soul 
in which God the Creator, as the All of the creature in its nothing- 
ness, God the Redeemer in His grace, as the All of the sinner in 
his sinfulness, is waited for and trusted and worshipped, that will 
find itself so filled with His presence, that there will be no place for 
self. So alone can the promise be fulfilled: 'The haughtiness of man 
shall be brought low, and the Lord alone be exalted in that day.' 


It is the sinner dwelling in the full light of God's holy, redeeming 
love, in the experience of that full indwelling of divine love, which 
comes through Christ and the Holy Spirit, who cannot but be 
humble. Not to be occupied with thy sin, but to be occupied with 
God, brings deliverance from self. 
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IX. HUMILITY 
AND FAITH 


‘How can ye believe, which receive glory from one another, and 
the glory that cometh from the only God ye seek not?’ JOHN v. 
44, 


of the higher Christian life were often like the objects exposed 

in a shop window,—one could see them clearly and yet could 
not reach them. If told to stretch out his hand and take, a man 
would answer, I cannot; there is a thick pane of plate-glass be- 
tween me and them. And even so Christians may see clearly the 
blessed promises of perfect peace and rest, of overflowing love 
and joy, of abiding communion and fruitfulness, and yet feel that 
there was something between hindering the true possession. And 
what might that be? Nothing but pride. The promises made to 
faith are so free and sure; the invitations and encouragements so 
strong; the mighty power of God on which it may count is so near 
and free,—that it can only be something that hinders faith that 
hinders the blessing being ours. In our text Jesus discovers to us 
that it is indeed pride that makes faith impossible. 'How can ye 
believe, which receive glory from one another?’ As we see how in 
their very nature pride and faith are irreconcilable at variance, we 
shall learn that faith and humility are at root one, and that we 
never can have more of true faith than we have of true humility; 
we shall see that we may indeed have strong intellectual convic- 
tion and assurance of the truth while pride is kept in the heart, 
but that it makes the living faith, which has power with God, an 
impossibility. 


I n an address I lately heard, the speaker said that the blessings 


70 


HUMILITY 


We need only think for a moment what faith is. Is it not the con- 
fession of nothingness and helplessness, the surrender and the 
waiting to let God work? Is it not in itself the most humbling thing 
there can be,—the acceptance of our place as dependents, who can 
claim or get or do nothing but what grace bestows? Humility is 
‘simply the disposition which prepares the soul for living on trust. 
And every, even the most secret breathing of pride, in self-seeking, 
self-will, self-confidence, or self-exaltation, is just the strengthen- 
ing of that self which cannot enter the kingdom, or possess the 
things of the kingdom, because it refuses to allow God to be what 
He is and must be there—the All in All. 


Faith is the organ or sense for the perception and apprehension 
of the heavenly world and its blessings. Faith seeks the glory that 
comes from God, that only comes where God is All. As long as 
we take glory from one another, as long as ever we seek and love 
and jealously guard the glory of this life, the honour and reputa- 
tion that comes from men, we do not seek, and cannot receive the 
glory that comes from God. Pride renders faith impossible. Sal- 
vation comes through a cross and a crucified Christ. Salvation is 
the fellowship with the crucified Christ in the Spirit of His cross. 
Salvation is union with and delight in, salvation is participation 
in, the humility of Jesus. Is it wonder that our faith is so feeble 
when pride still reigns so much, and we have scarce learnt even to 
long or pray for humility as the most needful and blessed part of 
salvation? 


Humility and faith are more nearly allied in Scripture than many 
know. See it in the life of Christ. There are two cases in which 
He spoke of a great faith. Had not the centurion, at whose faith 
He marvelled, saying, 'I have not found so great faith, no, not in 
Israel!' spoken, ‘I am not worthy that Thou shouldst come under 
my roof'? And had not the mother to whom He spoke, '0 woman, 
great is thy faith!' accepted the name of dog, and said, 'Yea, Lord, 
yet the dogs eat of the crumbs’? It is the humility that brings a soul to 
be nothing before God, that also removes every hindrance to faith, 
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and makes it only fear lest it should dishonour Him by not trust- 
ing Him wholly. 


Brother, have we not here the cause of failure in the pursuit of 
holiness? Is it not this, though we knew it not, that made our con- 
secration and our faith so superficial and so short-lived? We had 
no idea to what an extent pride and self were still secretly working 
within us, and how alone God by His incoming and His mighty 
power could cast them out. We understood not how nothing but 
the new and divine nature, taking entirely the place of the old 
self, could make us really humble. We knew not that absolute, un- 
ceasing, universal humility must be the root-disposition of every 
prayer and every approach to God as well as of every dealing with 
man; and that we might as well attempt to see without eyes, or live 
without breath, as believe or draw nigh to God or dwell in His love, 
without an all-pervading humility and lowliness of heart. 


Brother, have we not been making a mistake in taking so much 
trouble to believe, while all the time there was the old self in its 
pride seeking to possess itself of God's blessing and riches? No 
wonder we could not believe. Let us change our course. Let us seek 
first of all to humble ourselves under the mighty hand of God: He 
will exalt us. The cross, and the death, and the grave, into which 
Jesus humbled Himself, were His path to the glory of God. And 
they are our path. Let our one desire and our fervent prayer be, to 
be humbled with Him and like Him; let us accept gladly whatever 
can humble us before God or men;—this alone is the path to the 
glory of God. 


You perhaps feel inclined to ask a question. I have spoken of some 
who have blessed experiences, or are the means of bringing bless- 
ing to others, and yet are lacking in humility. You ask whether 
these do not prove that they have true, even strong faith, though 
they show too clearly that they still seek too much the honour 
that cometh from men. There is more than one answer that can 
be given. But the principal answer in our present connection is 
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this: They indeed have a measure of faith, in proportion to which, 
with the special gifts bestowed upon them, is the blessing they 
bring to others. But in that very blessing the work of their faith 
is hindered, through the lack of humility. The blessing is often 
superficial or transitory, just because they are not the nothing that 
opens the way for God to be all. A deeper humility would with- 
out doubt bring a deeper and fuller blessing. The Holy Spirit not 
only working in them as a Spirit of power, but dwelling in them 
in the fullness of His grace, and especially that of humility, would 
through them communicate Himself to these converts for a life of 
power and holiness and steadfastness now all too little seen. 


‘How can ye believe, which receive glory from one another?! 
Brother! Nothing can cure you of the desire of receiving glory 
from men, or of the sensitiveness and pain and anger which come 
when it is not given, but giving yourself to seek only the glory that 
comes from God. Let the glory of the All-glorious God be every- 
thing to you. You will be freed from the glory of men and of self, 
and be content and glad to be nothing. Out of this nothingness 
you will grow strong in faith, giving glory to God, and you will 
find that the deeper you sink in humility before Him, the nearer 
He is to fulfil the every desire of your faith. 
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X. HUMILITY AND 
DEATH TO SELF. 


‘He humbled Himself and became obedient unto death.'—PHIL. 
ii. 8. 


highest proof of its perfection. Humility is the blossom 

of which death to self is the perfect fruit. Jesus humbled 
Himself unto death, and opened the path in which we too must 
walk. As there was no way for Him to prove His surrender to God 
to the very utmost, or to give up and rise out of our human na- 
ture to the glory of the Father but through death, so with us too. 
Humility must lead us to die to self: so we prove how wholly we 
have given ourselves up to it and to God; so alone we are freed from 
fallen nature, and find the path that leads to life in God, to that full 
birth of the new nature, of which humility is the breath and the 


JOY. 


qu UMILITY is the path to death, because in death it gives the 


We have spoken of what Jesus did for His disciples when He com- 
municated His resurrection life to them, when in the descent of 
the Holy Spirit He, the glorified and enthroned Meekness, actually 
came from heaven Himself to dwell in them. He won the power to 
do this through death: in its inmost nature the life He imparted 
was a life out of death, a life that had been surrendered to death, 
and been won through death. He who came to dwell in them was 
Himself One who had been dead and now lives for evermore. His 
life, His person, His presence, bears the marks of death, of being 
a life begotten out of death. That life in His disciples ever bears 
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the death-marks too; it is only as the Spirit of the death, of the 
dying One, dwells and works in the soul, that the power of His 
life can be known. The first and chief of the marks of the dying 
of the Lord Jesus, of the death-marks that show the true follower 
of Jesus, is humility. For these two reasons: Only humility leads to 
perfect death; Only death perfects humility. Humility and death 
are in their very nature one: humility is the bud; in death the fruit 
is ripened to perfection. 


Humility leads to perfect death.Humility means the giving up of 
self and the taking of the place of perfect nothingness before God. 
Jesus humbled Himself, and became obedient unto death. In death 
He gave the highest, the perfect proof of having given up His will 
to the will of God. In death He gave up His self, with its natural 
reluctance to drink the cup; He gave up the life He had in union 
with our human nature; He died to self, and the sin that tempted 
Him; so, as man, He entered into the perfect life of God. If it had 
not been for His boundless humility, counting Himself as nothing 
except as a servant to do and suffer the will of God, He never would 
have died. 


This gives us the answer to the question so often asked, and of 
which the meaning is so seldom clearly apprehended: How can I 
die to self? Death to self is not your work, it is God's work. In 
Christ you are dead to sin the life there is in you has gone through 
the process of death and resurrection; you may be sure you are 
indeed dead to sin. But the full manifestation of the power of this 
death in your disposition and conduct, depends upon the measure 
in which the Holy Spirit imparts the power of the death of Christ 
And here it is that the teaching is needed: if you would enter into 
full fellowship with Christ in His death, and know the full deliver- 
ance from self, humble yourself. This is your one duty. Place your- 
self before God in your utter helplessness; consent heartily to the 
fact of your impotence to slay or make alive yourself; sink down 
into your own nothingness, in the spirit of meek and patient and 
trustful surrender to God. Accept every humiliation, look upon 
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every fellow-man who tries or vexes you, as a means of grace to 
humble you. Use every opportunity of humbling yourself before 
your fellow-men as a help to abide humbleness before God. God 
will accept such humbling of yourself as the proof that your whole 
heart desires it, as the very best prayer for it, as your preparation 
for His mighty work of grace, when, by the mighty strengthening 
of His Holy Spirit, He reveals Christ fully in you, so that He, in His 
form of a servant, is truly formed in you, and dwells in your heart. 
It is the path of humility which leads to perfect death, the full and 
perfect experience that we are dead in Christ. 


Then follows: Only this death leads to perfect humility. Oh, beware 
of the mistake so many make, who would fain be humble, but are 
afraid to be too humble. They have so many qualifications and 
limitations, so many reasonings and questionings, as to what true 
humility is to be and to do, that they never unreservedly yield 
themselves to it. Beware of this. Humble yourself unto death. It is 
in the death to self that humility is perfected. Be sure that at the 
root of all real experience of more grace, of all true advance in con- 
secration, of all actually increasing conformity to the likeness of 
Jesus, there must be a deadness to self that proves itself to God and 
men in our dispositions and habits. It is sadly possible to speak of 
the death-life and the Spirit-walk, while even the tenderest love 
cannot but see how much there is of self. The death to self has no 
surer death-mark than a humility which makes itself of no repu- 
tation, which empties out itself, and takes the form of a servant. 
It is possible to speak much and honestly of fellowship with a des- 
pised and rejected Jesus, and of bearing His cross, while the meek 
and lowly, the kind and gentle humility of the Lamb of God is not 
seen, is scarcely sought. The Lamb of God means to two things— 
meekness and death. Let us seek to receive Him in both forms. In 
Him they are inseparable: they must be in us too. 


What a hopeless task if we had to do the work! Nature never can 
overcome nature, not even with the help of grace. Self can never 
cast out self, even in the regenerate man. Praise God! the work has 
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been done, and finished and perfected forever. The death of Jesus, 
once and forever, is our death to self. And the ascension of Jesus, 
His entering once and for ever into the Holiest, has given us the 
Holy Spirit to communicate to us in power, and make our very 
own, the power of the death-life. As the soul, in the pursuit and 
practice of humility, follows in the steps of Jesus, its conscious- 
ness of the need of something more is awakened, its desire and 
hope is quickened, its faith is strengthened, and it learns to look 
up and claim and receive that true fullness of the Spirit of Jesus, 
which can daily maintain His death to self and sin in its full power, 
and make humility the all pervading spirit of our life. (See Note C.) 


‘Are ye ignorant that all we who were baptised into Jesus Christ 
were baptised into His death? Reckon yourselves to be dead unto sin, 
but alive unto God in Christ Jesus. Present yourself unto God, as 
alive from the dead.' The whole self consciousness of the Christian 
is to be imbued and characterised by the spirit that animated the 
death of Christ. He has ever to present himself to God as one who 
has died in Christ, and in Christ is alive from the dead, bearing 
about in his body the dying of the Lord Jesus. His life ever bears 
the two-fold mark: its roots striking in true humility deep into the 
grave of Jesus, the death to sin and self; its head lifted up in resur- 
rection power to the heaven where Jesus is. 


Believer, claim in faith the death and the life of Jesus as thine. 
Enter in His grave into the rest from self and its work—the rest 
of God. With Christ, who committed His spirit into the Father's 
hands, humble thyself and descend each day into that perfect, 
helpless dependence upon God. God will raise thee up and exalt 
thee. Sink every morning in deep, deep nothingness into the grave 
of Jesus; every day the life of Jesus will be manifest in thee, Let 
a willing, loving, restful, happy humility be the mark that thou 
hast indeed claimed thy birthright—the baptism into the death 
of Christ. 'By one offering He has perfected forever them that are 
sanctified.'The souls that enter into His humiliation will find in 
Him the power to see and count self dead, and, as those who have 
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learned and received of Him, to walk with all lowliness and meek- 
ness, forbearing one another in love. The death-life is seen in a 
meekness and lowliness like that of Christ. 


x 
x 
x 
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XI. HUMILITY AND 
HAPPINESS. 


‘Most gladly therefore will I rather glory in my weaknesses, 
that the strength of Christ may rest upon me. Wherefore I take 
pleasure in weakness: for when I am weak then am I strong.'—2 
COR. X11, 9.310; 


greatness of the revelations, a thorn in the flesh was sent 

him to keep him humble. Paul's first desire was to have it 
removed, and he besought the Lord thrice that it might depart. 
The answer came that the trial was a blessing; that, in the weak- 
ness and humiliation it brought, the grace and strength of the 
Lord could be better manifested. Paul at once entered upon a new 
stage in his relation to the trial: instead of simply enduring it, he 
most gladly gloried in it; instead of asking for deliverance, he took 
pleasure in it. He had learned that the place of humiliation is the 
place of blessing, of power, of joy. 


i EST Paul should exalt himself, by reason of the exceeding 


Every Christian virtually passes through these two stages in his 
pursuit of humility. In the first he fears and flees and seeks deliv- 
erance from all that can humble him. He has not yet learnt to seek 
humility at any cost. He has accepted the command to be humble, 
and seeks to obey it, though only to find how utterly he fails. He 
prays for humility, at times very earnestly; but in his secret heart 
he prays more, if not in word, then in wish, to be kept from the 
very things that will make him humble. He is not yet so in love 
with humility as the beauty of the Lamb of God, and the joy of 
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heaven, that he would sell all to procure it. In his pursuit of it, and 
his prayer for it, there is still somewhat of a sense of burden and of 
bondage; to humble himself has not yet become the spontaneous 
expression of a life and a nature that is essentially humble. It has 
not yet become his joy and only pleasure. He cannot yet say, ‘Most 
gladly do I glory in weakness, I take pleasure in whatever humbles 
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But can we hope to reach the stage in which this will be the case? 
Undoubtedly. And what will it be that brings us there? That which 
brought Paul there—a new revelation of the Lord Jesus. Nothing but 
the presence of God can reveal and expel self. A clearer insight 
was to be given to Paul into the deep truth that the presence of 
Jesus will banish every desire to seek anything in ourselves, and 
will make us delight in every humiliation that prepares us for His 
fuller manifestation. Our humiliations lead us, in the experience 
of the presence and power of Jesus, to choose humility as our high- 
est blessing. Let us try to learn the lessons the story of Paul teaches 
us. 


We may have advanced believers, eminent teachers, men of heav- 
enly experiences, who have not yet fully learnt the lesson of per- 
fect humility, gladly glorying in weakness. We see this in Paul. The 
danger of exalting himself was coming very near. He knew not 
yet perfectly what it was to be nothing; to die, that Christ alone 
might live in him; to take pleasure in all that brought him low. It 
appears as if this were the highest lesson that he had to learn, full 
conformity to his Lord in that self-emptying where he gloried in 
weakness that God might be all. 


The highest lesson a believer has to learn is humility. Oh that 
every Christian who seeks to advance in holiness may remember 
this well! There may be intense consecration, and fervent zeal and 
heavenly experience, and yet, if it is not prevented by very special 
dealings of the Lord, there may be an unconscious self-exaltation 
with it all. Let us learn the lesson,—the highest holiness is the 
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deepest humility; and let us remember that comes not of itself, 
but only as it is made a matter of special dealing on the part of our 
faithful Lord and His faithful servant. 


Let us look at our lives in the light of this experience, and see 
whether we gladly glory in weakness, whether we take pleasure, 
as Paul did, in injuries, in necessities, in distresses. Yes, let us ask 
whether we have learnt to regard a reproof, just or unjust, a re- 
proach from friend or enemy, an injury, or trouble, or difficulty 
into which others bring us, as above all an opportunity of proving 
Jesus is all to us, how our own pleasure or honour are nothing, and 
how humiliation is in very truth what we take pleasure in. It is in- 
deed blessed, the deep happiness of heaven, to be so free from self 
that whatever is said of us or done to us is lost and swallowed up, 
in the thought that Jesus is all. 


Let us trust Him who took charge of Paul to take charge of us too. 
Paul needed special discipline, and with it special instruction, to 
learn, what was more precious than even the unutterable things 
he had heard in heaven—what it is to glory in weakness and low- 
liness. We need it, too, oh so much. He who cared for him will care 
for us too. He watches over us with a jealous, loving care, ‘lest we 
exalt ourselves'. When we are doing so, He seeks to discover to us 
the evil, and deliver us from it. In trial and weakness and trouble 
He seeks to bring us low, until we learn that His grace is all, as to 
take pleasure in the very thing that brings us and keeps us low. His 
strength made perfect in our weakness, His presence filling and 
satisfying our emptiness, becomes the secret of a humility that 
need never fail. It can, as Paul, in full sight of what God works in 
us, and through us, ever say, 'In nothing was I behind the chiefest 
apostles, though I am nothing.' His humiliations had led him to true 
humility, with its wonderful gladness and glorying and pleasure 
in all that humbles. 


‘Most gladly will I glory in my weaknesses, that the power of 
Christ may rest upon me; wherefore I take pleasure in weaknesses. 
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'The humble man has learnt the secret of abiding gladness. The 
weaker he feels, the lower he sinks; the greater his humiliations 
appear, the more the power and the presence of Christ are his por- 
tion, until, as he says, 'I am nothing,' the word of his Lord brings 
ever deeper joy: 'My grace is sufficient for thee. 


I feel as if I must once again gather up all in the two lessons: the 
danger of pride is greater and nearer than we think, and the grace 
for humility too. 


The danger of pride is greater and nearer than we think, and that 
especially at the time of our highest experiences. The preacher of 
spiritual truth with an admiring congregation hanging on his lips, 
the gifted speaker on a Holiness platform expounding the secrets 
of the heavenly life, the Christian giving testimony to a blessed 
experience, the evangelist moving on as in triumph, and made a 
blessing to rejoicing multitudes,—no man knows the hidden, the 
unconscious danger to which these are exposed. Paul was in dan- 
ger without knowing it; what Jesus did for him is written for our 
admonition, that we may know our danger and know our only 
safety. If ever it has been said of a teacher or professor of holiness, 
—he is so full of self; or, he does not practise what he preaches; or, 
his blessing has not made him humbler or gentler,—let it be said 
no more. Jesus, in whom we trust, can make us humble. 


Yes, the grace for humility is greater and nearer, too, than we think. 
The humility of Jesus is our salvation: Jesus Himself is our humil- 
ity. Our humility is His care and His work. His grace is sufficient 
for us, to meet the temptation of pride too. His strength will be 
perfected in our weakness. Let us choose to be weak, to be low, to 
be nothing. Let humility be to us joy and gladness. Let us gladly 
glory and take pleasure in weakness, in all that can humble us and 
keep us low; the power of Christ will rest upon us. Christ humbled 
Himself, therefore God exalted Him. Christ will humble us, and 
keep us humble; let us heartily consent, let us trustfully and joy- 
fully accept all that humbles; the power of Christ will rest upon us. 
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We shall find that the deepest humility is the secret of the truest 
happiness, of a joy that nothing can destroy. 
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‘He that humbleth himself shall be exalted.’ —LUKE xiv. 11, 
XVillad 3: 

‘God giveth grace to the humble. Humble yourself in the sight of 
the Lord, and He shall exalt you.'—JAS. iv. 10. 


‘Humble yourselves therefore under the mighty hand of God, 
that He may exalt you in due time.'—1 PET. v. 6. 


this pride? The answer was simple. Two things are needed. Do 
what; God says is your work: humble yourself. Trust Him to do 
what He says is His work: He will exalt you. 


J UST yesterday I was asked the question, How am I to conquer 


The command is clear: humble yourself. That does not mean that 
it is your work to conquer and cast out the pride of your nature, 
and to form within yourself the lowliness of the holy Jesus. No, 
this is God's work; the very essence of that exaltation, wherein 
He lifts you up into the real likeness of the beloved Son. What 
the command does mean is this: take every opportunity of hum- 
bling yourself before God and man. In the faith of the grace that 
is already working in you; in the assurance of the more grace for 
victory that is coming; up to the light that conscience each time 
flashes upon the pride of the heart and its workings; notwith- 
standing all there may be of failure and falling, stand persistently 
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as under the unchanging command: humble yourself. 


Accept with gratitude everything that God allows from within or 
without, from friend or enemy, in nature or in grace, to remind 
you of your need of humbling, and to help you to it. Reckon humil- 
ity to be indeed the mother-virtue, your very first duty before God, 
the one perpetual safeguard of the soul, and set your heart upon 
it as the source of all blessing. The promise is divine and sure: He 
that humbleth himself shall be exalted. See that you do the one 
thing God asks: humble yourself. God will see that does the one 
thing He has promised. He will give more grace; He will exalt you 
in due time. 


All God's dealings with man are characterised by two stages. 
There is the time of preparation, when command and promise, 
with the mingled experience of effort and impotence, of failure 
and partial success, with the holy expectancy of something better 
which these waken, train and discipline men for a higher stage. 


Then comes the time of fulfilment, when faith inherits the prom- 
ise, and enjoys what it had so often struggled for in vain. This law 
holds good in every part of the Christian life, and in the pursuit of 
every separate virtue. And that because it is grounded in the very 
nature of things. In all that concerns our redemption, God must 
take the initiative. When that has been done, man's turn comes. In 
the effort after obedience and attainment, he must learn to know 
his impotence, in self-despair to die to himself, and so be fitted 
voluntarily and intelligently to receive from God the end, the com- 
pletion of that of which he had accepted the beginning in ignor- 
ance. So, God who had been the Beginning, ere man rightly knew 
Him, or fully understood what His purpose was, is longed for and 
welcomed as the End, as the All in All. 


It is even thus, too, in the pursuit of humility. To every Christian 
the command comes from the throne of God Himself: humble 
yourself. The earnest attempt to listen and obey will be rewarded 
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—yes, rewarded—with the painful discovery of two things. The 
one, what depth of pride, that is of unwillingness to count oneself 
and to be counted nothing, to submit absolutely to God, there was, 
that one never knew. The other, what utter impotence there is in 
all our efforts, and in all our prayers too for God's help, to destroy 
the hideous monster. 


Blessed the man who now learns to put his hope in God, and 
to persevere, notwithstanding all the power of pride within him, 
in acts of humiliation before God and Men. We know the law of 
human nature: acts produce habits, habits breed dispositions, dis- 
positions form the will, and the rightly-formed will is character. It 
is no otherwise in the work of grace. As acts, persistently repeated, 
beget habits and dispositions, and these strengthened the will, He 
who works both to will and to do comes with His mighty power 
and Spirit; and the humbling of the proud heart with which the' 
penitent saint cast himself so often before God, is rewarded with 
the 'more grace' of the humble heart, in which the Spirit of Jesus 
has conquered, and brought the new nature to its maturity, and 
He the meek and lowly One now dwells for ever. 


Humble yourselves in the sight of the Lord, and He will exalt you. 
And wherein does the exaltation consist? The highest glory of the 
creature is in being only a vessel, to receive and enjoy and show 
forth the glory of God. It can do this only as it is willing to be noth- 
ing in itself, that God may be all. Water always fills first the lowest 
places. The lower, the emptier a man lies before God, the speedier 
and the fuller will be the inflow of the divine glory. 


The exaltation God promises is not, cannot be, any external thing 
apart from Himself: all that He has to give or can give is only more 
of Himself, Himself to take more complete possession. The exalt- 
ation is not, like an earthly prize, something arbitrary, in no neces- 
sary connection with the conduct to be rewarded. No, but it is in 
its very nature the effect and result of the humbling of ourselves. 
Itis nothing but the gift of such a divine indwelling humility, such 
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a conformity to and possession of the humility of the Lamb of 
God, as fits us for receiving fully the indwelling of God. 


He that humbleth himself shall be exalted. Of the truth of these 
words Jesus Himself is the proof; of the certainty of their fulfil- 
ment to us He is the pledge. Let us take His yoke upon us and learn 
of Him, for He is meek and lowly of heart. If we are but willing to 
stoop to Him, as He has stooped to us, He will yet stoop to each one 
of us again, and we shall find ourselves not unequally yoked with 
Him. 


As we enter deeper into the fellowship of His humiliation, and ei- 
ther humble ourselves or bear the humbling of men, we can count 
upon it that the Spirit of His exaltation, 'the Spirit of God and of 
glory,' will rest upon us. The presence and the power of the glori- 
fied Christ will come to them that are of a humble spirit. When 
God can again have His rightful place in us, He will lift us up. Make 
His glory thy care in humbling thyself; He will make thy glory His 
care in perfecting thy humility, and breathing into thee, as thy 
abiding life, the very Spirit of His Son. As the all-pervading life of 
God possesses thee, there will be nothing so natural, and nothing 
sO sweet, as to be nothing, with not a thought or wish for self, 
because all is occupied with Him who filleth all. 'Most gladly will 
I glory in my weakness, that the strength of Christ may rest upon 
Rates, 


Brother, have we not heard the reason that our consecration and 
our faith have availed so little in the pursuit of holiness? It was 
by self and its strength that the work was done under the name 
of faith; it was for self and its happiness that God was called in; 
it was, unconsciously, but still truly, in self and its holiness that 
the soul rejoiced. We never knew that humility, absolute, abiding, 
Christlike humility and self-effacement, pervading and marking 
our whole life with God and man, was the most essential element 
of the life of the holiness we sought for. 


87 


ANDREW MURRAY 


It is only in the possession of God that I lose myself. As it is in the 
height and breadth and glory of the sunshine that the littleness of 
the mote playing in its beams is seen, even so humility is taking 
our place in God's presence to be nothing but a mote dwelling in 
the sunlight of His love. 


'How great is God! How small am I! 
Lost, swallowed up in Love's immensity! 
God only there, not I.' 


May God teach us to believe that to be humble, to be nothing in 
His presence, is the highest attainment, and the fullest blessing 
of the Christian life. He speaks to us: 'I dwell in the high and holy 
place, and with him the is of a contrite and humble spirit. 


‘Be this our portion! 

‘Oh, to be emptier, lowlier, 
Mean, unnoticed, and unknown, 
And to God a vessel holier, 
Filled with Christ, and Christ alone!' 
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NOTE A— 


‘All this is to make it known to the region of eternity that pride 
can degrade the highest angels into devils, and humility raise 
fallen flesh and blood to the thrones of angels. Thus, this is the 
great end of God raising a new creation out of a fallen kingdom of 
angels: for this end it stands in its state of war betwixt the fire and 
pride of fallen angels, and the humility of the Lamb of God, that 
the last trumpet may sound the great truth through the depths of 
eternity, that evil can have no beginning but from pride, and no 
end but from humility. The truth is this: Pride may die in you, or 
nothing of heaven can live in you. Under the banner of the truth, 
give yourself up to the meek and humble spirit of the holy Jesus. 
Humility must sow seed, or there can be no reaping in Heaven. 
Look not at pride only as an unbecoming temper, nor at humility 
only as a decent virtue: for the one is death, and the other is life; 
the one is all hell, the other is all heaven. So much as you have 
of pride within you, you have of the fallen angels alive in you; so 
much as you have of true humility, so much you have of the Lamb 
of God within you. Could you see what every stirring of pride does 
to your soul, you would beg of everything you meet to tear the 
viper from you, though with the loss of a hand or an eye. Could 
you see what a sweet, divine, transforming power there is in hu- 
mility, how it expels the poison of your nature, and makes room 
for the Spirit of God to live in you, you would rather wish to be the 
footstool of all the world than want the smallest degree of it.'— 
Spirit of Prayer, Pt. II. p. 73, Edition of Moreton, Canterbury, 1893. 
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Note B.— 


'We need to know two things: 1. That our salvation consists 
wholly in being saved from ourselves, or that which we are by 
nature; 2. That in the whole nature of things nothing could be 
this salvation or saviour to us but such a humility of God as is 
beyond all expression. Hence the first unalterable term of the Sa- 
viour to fallen man: Except a man denies himself, he cannot be My 
disciple. Self is the whole evil of fallen nature; self-denial is our 
capacity of being saved; humility is our saviour. ...Self is the root, 
the branches, the tree, of all the evil of our fallen state. All the 
evils of fallen angels and men have their birth in the pride of self. 
On the other hand, all the virtues of heavenly life are the virtues 
of humility. It is humility alone that makes the unpassable gulf 
between heaven and hell. What is then, or in what lies, the great 
struggle for eternal life? It all lies in the strife between pride and 
humility: pride and humility are the two master powers, the two 
kingdoms in strife for the eternal possession of man. There never 
was, nor ever will be, but one humility, and that is the one humil- 
ity of Christ. Pride and self have the all of man, till man has his all 
from Christ. He therefore only fights the good fight whose strife is 
that the self-idolatrous nature which he hath from Adam may be 
brought to death by the supernatural humility of Christ brought 
to life in him.'—W. Law, Address to the Clergy, p. 52. [I hope that this 
book of Law on the Holy Spirit may be issued by my publisher in 
the course of the year.] 


Note C— 


90 


HUMILITY 


'To die to self, or come from under its power, is not, cannot be 
done, by any active resistance we can make to it by the powers of 
nature. The one true way of dying to self is the way of patience, 
meekness, humility, and resignation to God. This is the truth and 
perfection of dying to self. ...For if lask you what the Lamb of God 
means, must you not tell me that it is and means the perfection of 
patience, meekness, humility, and resignation to God? Must you not 
therefore say that a desire and faith of these virtues is an applica- 
tion to Christ, is a giving up yourself to Him and the perfection of 
faith in Him? And then, because this inclination of your heart to 
sink down in patience, meekness, humility, and resignation to God, is 
truly giving up all that you are and all that you have from fallen 
Adam, it is perfectly leaving all you have to follow Christ; it is your 
highest act of faith in Him. Christ is nowhere but in these virtues; 
when they are there, He is in His own kingdom. Let this be the 
Christ you follow. 


'The Spirit of divine love can have no birth in any fallen 
creature, till it wills and chooses to be dead to all self, in a patient, 
humble resignation to the power and mercy of God. 


'T seek for all my salvation through the merits and mediation of 
the meek, humble, patient, suffering Lamb of God, who alone hath 
power to bring forth the blessed birth of these heavenly virtues in 
my soul. There is no possibility of salvation but in and by the birth 
of the meek, humble, patient, resigned Lamb of God in our souls. 
When the Lamb of God hath brought forth a real birth of His own 
meekness, humility, and full resignation to God in our souls, then it 
is the birthday of the Spirit of love in our souls, which, whenever 
we attain, will feast our souls with such peace and joy in God as 
will blot out the remembrance of everything that we called peace 
or joy before. 


'This way to God is infallible. This infallibility is grounded in the 
twofold character of our Saviour: 1. As He is the Lamb of God, a 
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principle of all meekness and humility in the soul; 2. As He is the 
Light of heaven, and blesses eternal nature, and turns it into a 
kingdom of heaven,—when we are willing to get rest to our souls 
in meek, humble resignation to God, then it is that He, as the 
Light of God and heaven, joyfully breaks in upon us, turns our 
darkness into light, and begins that kingdom of God and of love 
within us, which will never have an end.'—See Wholly For God, pp 
84-102. [The whole passage deserves careful study, showing most 
remarkably how the continual sinking down in humility before 
God is, from man's side, the only way to die to self.][Footnote: 
The whole dialogue has been published separately under the title 
Dying to Self: A Golden Dialogue. By William Law. With Notes by 
A.M. (Nisbet & Co., 1s) Everyone who would study and practise hu- 
mility will find in this golden dialogue what it is that hinders our 
humility, how we are to be delivered from it, and what the blessing 
of the Spirit of Love is that comes to the humble from Christ, the 
meek and lowly Lamb of God.] 


Note D.— 


A Secret of Secrets: Humility the Soul of True Prayer.—Till the spirit 
of the heart be renewed, till it is emptied of all earthly desires, 
and stands in an habitual hunger and thirst after God, which is 
the true spirit of prayer; till then, all our prayer will be, more 
or less, but too much like lessons given to scholars; and we shall 
mostly say them, only because we dare not neglect them. But be 
not discouraged; take the following advice, and then you may go 
to church without any danger of mere lip-labor or hypocrisy, al- 
though there should be a hymn or a prayer, whose language is 
higher than that of your heart. Do this: go to the church as the 
publican went to the temple; stand inwardly in the spirit of your 
mind in that form which he outwardly expressed, when he cast 
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down his eyes, and could only say, 'God be merciful to me, a sin- 
ner.’ Stand unchangeably, at least in your desire, in this form or 
state of heart; it will sanctify every petition that comes out of your 
mouth; and when anything is read or sung or prayed, that is more 
exalted than your heart is, if you make this an occasion of further 
sinking down in the spirit of the publican, you will then be helped, 
and highly blessed, by those prayers and praises which seem only 
to belong to a heart better than yours. 


This, my friend, is a secret of secrets; it will help you to reap where 
you have not sown, and be acontinual source of grace in your soul; 
for everything that inwardly stirs in you, or outwardly happens to 
you, becomes a real good to you, if it finds or excites in you this 
humble state of mind. For nothing is in vain, or without profit 
to the humble soul; it stands always in a state of divine growth; 
everything that falls upon it is like a dew of heaven to it. Shut up 
yourself, therefore, in this form of Humility; all good is enclosed 
in it; it is a water of heaven, that turns the fire of the fallen soul 
into the meekness of the divine life, and creates that oil, out of 
which the love to God and man gets its flame. Be enclosed, there- 
fore, always in it; let it be as a garment wherewith you are always 
covered, and a girdle with which you are girt; breathe nothing but 
in and from its spirit; see nothing but with its eyes; hear nothing 
but with its ears. And then, whether you are in the church or out 
of the church, hearing the praises of God or receiving wrongs from 
men and the world, all will be edification, and everything will help 
forward your growth in the life of God.—The Spirit of Prayer, Pt. II. 
Deel: 
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will here give you an infallible touchstone, that will try all 
I to the truth. It is this: retire from the world and all conversa- 

tion, only for one month; neither write, nor read, nor debate 
anything with yourself; stop all the former workings of your heart 
and mind: and, with all the strength of your heart, stand all this 
month, as continually as you can, in the following form of prayer 
to God. Offer it frequently on your knees; but whether sitting, 
walking, or standing, be always inwardly longing, and earnestly 
praying this one prayer to God: 'That of His great goodness He 
would make known to you, and take from your heart, every kind 
and form and degree of Pride, whether it be from evil spirits, or 
your own corrupt nature; and that He would awaken in you the 
deepest depth and truth of that Humility, which can make you 
capable of His light and Holy Spirit.' Reject every thought, but that 
of waiting and praying in this matter from the bottom of your 
heart, with such truth and earnestness, as people in torment wish 
to pray and be delivered from it. 


this spirit of prayer, I will venture to affirm that, if you had 

twice as many evil spirits in you as Mary Magdalene had, they 
will all be cast out of you, and you will be forced with her to weep 
tears of love at the feet of the holy Jesus.—Ibid. p. 124. 


I f you can and will give yourself up in truth and sincerity to 
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